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“1 looked to the Sahdaba
andIlookedto ‘“ Abdul-Méthaidadk, alut I di d
for them over him, except in their companionship of the Prophet

and their battles with 1

-Sufyan i brmhithabufléGh y na h



Pronunciation of Arabic Terms

Sub-haanahu wa-t a’ aal a,‘ Emxeaalntiendg,and Most
after the name of Allah.
Sallal-l a a hu ‘ asl aalylham, wame ani ng, ‘“ May

blessings of Allah be upon him’
Muhammad.

“ Al asyali sa m, meaning, ‘
name of a Prophet of Allah.

Upon him |

«

Radhi-y al l aahu ‘“anhu, meaning,
Used after the name of a male companion of the Prophet
Muhammad.

May

‘

Raheema-h ul | a a h, meaning, May All a
Used after the name of a male scholar or righteous person, other
than a Prophet or a Companion of the Prophet Muhammad.

A/3 - pronounced with a double a (aa) e.g. Adam is read as
Aadam

1/1 - pronounced with a double e (ee) e.g. Isa is read as Eesa

U/t - pronounced with a double o (00) e.g. Miisa is read as Moosa

‘.3
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Introduction

The pages of our Islamic history and heritage are filled with the

lives of men and women whose influence on our history can only

be retold by history itself. They served as beacons of light,
illuminating the path sslal-ldnhu t hi
“al ay hi and yetsthey were the heroes who protected
this wvery path. Their interests
their efforts for selfish reasons, but they worked hard with
sincerity and under burden to deliver this message of Islam to

you and I. They strove day and night purifying their societies and
correcting what had become corrupt in this Ummah. They were
true ‘“ubbad (sub-haavaensa)h uo fwwholhhdad’ ha a |
put the Hereafter before their eyes and hence worked only
towards this one goal.

Their nights were not the same as ours, nor are our days
comparable to theirs-and it wo ufétched totsay thae f a
a lifetime of ours could not equal to a number of their days in

virtue and achievement. For they were a people who valued time

yet knew how to live fully, as well as work hard in ease and

under pressure, in poverty and in health. They knew no bounds

when it came to aiding the religion of Alldh sub-haanahu wa

t a ’ aandl they refused to acknowledge any limits to their
effortsand struggles. They were thi
(successors)-Tabhel Mtpbaliccadssors
they were the righteous of this Ummah in the past and they are

to be the righteous of those to come.

From amongst such figures are those who excelled in certain
fields - be they in leadership, scholarship, political thought, arts
of war, business and literature - to name but a few. You could say
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that one was a leading figure in such-and-such field; another
would be an Imam on a different platform.

However, rarely has history in the post-Prophethood era
witnessed personalities who had gathered all these
characteristics and succeeded across numerous fields and
avenues. Rarely has it witnessed lives that were so enriched and
yet enriching, so influential and inspiring, so powerful and
empowering, so humble and yet so humbling.

One of these rarities lies in the very being of that scholar from
Khurasan, the mujahid between the army ranks, the faqith (jurist)
and muhaddi th (narrator) o f
(worshipper) of his Lord, the successful merchant across cities,
the well-known zahid (ascetic), the poet and the writer, the
grammarian and the linguist, the respected and the leader of the
Pious-‘ A b dul | -Mibarak baheenm-hullaah.

But who was ‘ -Mubakrak Faheama-huilabhid Whe lis
t he ma n about wh o m rdheerm#hullaah, thd
scholar of al-Sham said,

“There 1s none -Mubdkakonthéd b d u
face of this earth, nor do I know of a single good
characteristic created by Alldh,
except that He has put
ibnal-Mu b dr ak. ”

Let us delve into learning more about the life of this man whose
input into Islamic scholarship and history still benefits not just
the masses today, but even the heirs to Prophethood - the
scholars themselves.

Farhia Yahya
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His Birth and Background

His full name -Muabarak’h.AVAdhihdl-Haadhalib . :
al-Tamimil. He was born in Marw, one of the prime cities of
Khurasan (which is currently in Turkmenistan and its
surrounding areas covering Central Asia, Afghanistan and
Persia), in the year 118 AHZ.

Hi storically, Marw was a bustl i
produced many scholars such as Imam Ahmad ibn Hanbal,
Sufyan al-Thawri, and Ishaq ibn Rahaweyh raheema-humullaah.
[t was in this s ame-Mubiirdakyaheenaa t
hullaah was born and raised. When he reached approximately
twenty years of age, he left Marw and began his travels to seek
knowledge3.

‘“ ADb d u lrdhegnmu-hidlaah father, Mubarak raheema-hullaah,
was originally a Turk, and belonged to a merchant from Banu
Handhala. He was a bondsman* known to be righteous, and
frequently spent his time in seclusion worshipping Allah sub-
haanahu wa t a’ aal a

Historical documentation and sources such as Shadhardt al-
Dhahab and Wafaydt al-A ° yn@emtion an interesting account that
took place whilst Mubarak raheema-hullaah was working for his
master in the fields and plantations.

After having worked in those very fields and having tended to
the fruits and crops for many years, one day Mubarak raheema-
hullaah was approached by his master who requested a sweet
pomegranate. Mubarak raheema-hullaah went to the crops and
brought back a pomegranate but as the master bit into it, he
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«“

found it t o bleequsstoasvreet ondind yai bringd ,
me a sour one? $Mibargk raheemavhellaah o n
went and brought another pomegranate, which again turned out

to be sour. The master rebuked him harshly and ordered for
another sweet one to be brought again. This happened a third

time whereupon the mastersaid,“ Do you not know
bet ween s we eMubaraknradheemmaohullaah ¢ a i Mg .
The ma s t #aw car thdt 0 ¢ Mdbarak raheema-hullaah

said, " Because I have never eaten I
Hi s master surdhmd swhygl ha vaes kyeoduy n
Mubarak raheema-hullaah s a i Begause“you have never given

me permission to eat it."”

(

Thiswas the pi ety rabebmm-tullaahAfdthérihdd] a h'’
which prevented him from eating the fruits that he had long

tended to and cared for throughout the years he worked in those
fields-he wasn’t given permission t
out of obedience and fear of Alldh sub-h a ana hu w#His t a’
master, upon seeing the righteousness of Mubédrak raheema-

hullaah requested him to marry his daughter but he replied,

“The people 1 n t hdslamidempusedtd | d h i
marry for lineage, the Jews married for wealth and the Christians
for beauty,
but this Ummah marries for

The master became even more amazed at the attitude of Mubarak
raheema-hullaah s o h e infor med hitoshotsea f e
anyone else more suitable t o marry her than Mu

He eventually did marry h i

originally from Khuwirizm, S%and
one of the legends of Islamic history, the man of this biography.

12



“Abdul | aMhbarakbraheenaaihullaah was thus raised in a
household known for its righteousness, and he was nurtured by
parents who were known for their piety, justice and humility.

A's a child, “Mabardki tahedinhi-hullnah dirst a 1
received his education in one of the many kuttdb (local schools
where children were taught to read and write). As a young child
and student, Ibn al-Mubarak raheema-hullaah began displaying
great intelligence and a powerful memory.

One of his friends narrated an incident which took place whilst
they were students in the kuttdb. He said,

“We were young boys -Mubdrak and 6 ol
passed by a man giving a khutbah (sermon). He gave a long
khutbah, and when we dispersed, Ibn al-Mubérak said to me, * [
have me mamansoverthead timandsaid,” Then bri i
f o r So Ibn al-Mubarak repeated all of it to him, and indeed, he

had memofised it."”

Another incident which took place between him and his father
also shows his intense love for study and his excellence in
mental recollection. His interest and love of reading often
preoccupied him from his home duties and helping his father in
trade.

Nu’ aym i b wmahednaathuti@aldnarrates,

“1 h e a rMubatabsay, ‘aMy fat her sai d to
books, Iwillburnt h e mlsaid,! Ahd what harm wi
when it is lleinhmyhhedant?eady

According to sources, Ibn al-Mubarak raheema-hullaah first
travelled out of Marw in order to seek knowledge, in the year
141 AHS8, which means that he began his talabal-* i | m ( s e e
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knowledge) at the age of 23. This was particularly
unconventional as, for most people at the time, seeking
knowledge began at a much younger age.

They were naturally prepared in their early learning years
where a child would typically me
proficient in the Arabic language, and thereafter begin their

basic studies in the various schools of thought. After this, they

would set off on their travels to sit with scholars in other lands,

and all this would typically occur during early adolescent years.

For Ibn al-Mubarak raheema-hullaah however there is little that
exists mentioning what happened in his early youth or how he
spent it. Some sources® say that he was cut off from education
and studies, and instead became influenced by youth culture and
partook in wasteful pastimes.

This however may have been a short-lived stage in his life as he
himself said, (when stating his reasons for leaving Marw and
settling in Kfa),

“lTowl d be in Marw and there woul

the people would come to me, or

(issue or matter) except that they wouldsay,” As k -1 bn a
Mubdrak! "’

)

And now 1 m here, safe fr
t hadt . "”
Overall however, very little is known about the period between
his childhood and the time he left his home city Marw to seek
knowledge.

Not much 1is known aMuobuatr mfedred ul 1
hullaah marital life or family affairs either. However due to

)

reports of his son’s funeral, i
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have children. No specific narrations mention whom his wife or
children were, just as very little exists about his youth. These
details could be present in manuscripts which are now lost or
long buried, and Allah sub-h a a n a h u wkaows$best. a a [ a

1 Tadhkirat al-Huffadh, by al-Dhahabi. Tahdhib al-A s ma ’-Lughat, by al-Nawawi. Most sources only

trace his name back to the tribe (Turki) to whom his father belonged to as a slave
2Tahdhibal-Tahdhib,bylbnal-l—lajral-'Asqalﬁni (5/386). Tabagqit i bn
disagreement over his actual date of birth but most sources state it as 118 AH. Ibn al-Mubarak himself

said when asked about his year of birth, * T h e * @Ajabs) d¢ mobrmemorise these things, but I
remember I wore black whilst 1 w a Siyars This vds atythwu ng  wi
beginning of the “Abbaiasi empi r e whseheir ntottoeandgnaede e r n me 1
everyone wear it. (Note the empire itself was established in 132 AH)

3 Ibid

4 Tarikh Baghdad, by al-Khatibal-Ba gh dadi . SN uybaarl dADhdhdtiiny aall
5Wafay€1tal—A' yan, by I bn Kh-Bhhhbbjbkbmal-* [Snhdadd har at al
6 Tarikh Baghdad

7 Ibid

8 Tahdhib al-Tahdhib. Tarikh Baghdad

9 For example, al-F a wa ’'-Baldyyah By Imdm al-Lucknowi and Tartib al-Madarikbyal-Qa di ‘I y a d
10 Sifat al-Safwah, by Ibn al-Jawzi
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The Student of Knowledge

Ibn al-Mu b a r mafkeéms-hullaah excellent display of memory
and skill in his youth allowed him to excel further in attaining
and retaining knowledge. He was an ardent seeker of knowledge,
travelling far and wide to reach scholars and lands which were
known for their rich and scholastic heritage.

Ibn Abi Hatim raheema-hullaah said,

“1 heard mybnd-Mubdrak aoveredar yuarter of the
earth by travelling in search of hadith. He left out neither Yemen
nor Egypt, neither al-Shdm (greater Syria) nor the Peninsula,
neither Ba%ra nor Kiafa. '’

Imam al-Dhahabi raheema-hullaaghd e s c r i bes Hi m as
Saf,dir. e. “One known for his rep
also termed him as, “A companior
jour f2eys .’

[t is narrated t haheemazdlkohsnid, y y a h i
“1 s awMubbanr aakl i n a dr Whtthaspomrd s o

Lord doneHei ¢ Heihatforgivén’ me due to my
journeys in s%arch of hadith. 7

Imam Ahmad ibn Hanbal raheema-hullaah also paid Ibn al-
Mubarak raheema-hullaah an honorary testimony when he said,
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«“

T h e r e -omeatsthe tinee of [bn al-Mubarak who sought
knowledge more than he did. He travelled to Yemen, Egypt, al-
Sham, Basra and Kiifa. He was from the narrators of knowledge
and he was well-deserving of that; he wrote from the young and
ol d, h e wr o tRahm&nibp Mahdi aAdhd wrote
fromal-Fi zari .. he has indeed gathe
knowledge, righteous actit*ons,

Not only did Ibn al-Mubarak raheema-hullaah make efforts to
l eave home and seek ‘“ilm (knowl
ensure that whatever he collected of narrations and statements
was authentic. One interesting incident which shows this exertion
of his is when he departed Marw and travelled all the way to the
city of Rey (a distance of approximately 1000 km) in order to hear
and record the statement of al-Hasan al-Basri raheema-hullaah
narrated by HarGn ibn al-Mughirah raheema-hullaah, Do ‘not
purchasethe | ove of a thousand men wi

Harhn raheema-hullaah said,

“ I b AMubardk came to me whilst on the saddle of his ride
(camel or horse) and asked me about this narration so I narrated
it to hi m. [Hateaonsadtled orprapared,(my tamel
or horse) from Marw except for the sake of thisn a r r a’® i o n .

This incident alone begs the question: If this was his effort in
seeking, collecting, and authenticating a narration from a scholar
such as al-Hasan al-Basri raheema-hullaah, what then can be said
of his efforts when it came to the Prophetic narrations of the
Messenger of Allah sallal-l aa hu “al ay hi wa sall

This exertion of his in authenticating reports is what awarded

him to be one of those narrators whom Imam al-Bukhari
raheema-hullaah took narrations from, for his Sahth.

17



The people once rebuked him for travelling so much saying,
“Until when will youHesreped “Unt hk
death.”

The seeker of knowledge must accustom him or herself to
accual ly learning the ‘“art of see
we become more active in our lives and travel to wherever we

need to travel to, in order to attain the knowledge that we need

or desire. It might be the case that our travels take us to the
neighbouring town or the neighbouring city, or indeed a distant
country.

Whatever the case, there are many lessons that travelling teaches a
person, in particular the student of sacred knowledge. It teaches
him patience, and teaches him to rely (tawakkul) on his Lord. It
teaches him punctuality and cherishing time just as it teaches him
to let go of worldly luxuries and to live on base means. Hence it was
the norm to see students of knowledge incorporating travel into
their pursuit of knowledge. One of the blessings of having scholars
live in different lands and cities was that people could travel out to
them, and learn so much about themselves whilst on that journey
and in that process.

A special talent of Ibn al-Mubarak raheema-hullaah was his
ability to write. He wrote down many narrations and primarily
preserved all that he had heard and learnt in books, which he
kept. Wherever he travelled he recorded statements and
narrations (with their authentic chains) from scholars and every
trustworthy individual he met who possessed knowledge of
hadith. In fact, it is said that the number of scholars whom he
studied under reached up to four thousand, a quarter of whom
he narrated hadith from.

In his own words,

18



“1T took knowledge from four
and 1 narrated from a thou:

Yet Ibn al-Mubarak raheema-hullaah did not restrict himself to
recording statements from scholars and learned people only.
Rather, he would take whatever came to him if he found it to be
of benefit, regardless of whether it came from the general
masses, from someone younger than him, or even from someone
upon a religion other than Islam.

Al-Munawi raheema-hullaah mentions that when Ibn al-

Mu b a r aakeenmi-hullaah son died, a Majlsi (Zoroastrian)

came to pay his condolences saying, “ The i ntelligent
today what the ignorant one will do after a week has passed (i.e.

b e p a tlbnalsMubarak’ raheema-hullaah immediately said

to those around him,“ Wr i t e t%Hhis down!”

He saw the statement to be truthful and of benefit, so he did not
allow for it to pass him by.

People would question him saying, “ How much do y o
wr i t iHegotldrespond,”“” Per haps it be a wo
I have not written down before. "’

Imam al-Dhahabi raheema-hullaah mentions in his Siyar that Abu
Salih al-F a r mleéma-hullaah said,

“1 a s k eMdibadakbahoutdhk writing down of knowledge (in
books)and hesaid,” We re it not for books,

been able "to memorise. '’

He is alsoreported tohavesaid,” The stain of 1 nk
trademark f scholars.”
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In other words, it had become a sign of scholarship when ink
stained a person’s clothing due
writing down knowledge and authoring books.

Imam Ahmad raheema-hullaah narrates this love of Ibn al-
Mubarak raheema-hullaah. He said,

“ 1 b aMubardk used to narrate from books, and whoever
narrates from books will hardly
narrate from his memory and he would therefore have errors.

And how much can a man c¢?mmit t c

His talent of writing down knowledge benefitted him greatly as
he then had recourse to these books of his.

Al-Sindi ibn Abi HarGin raheema-hullaah said,

“1T used t o l-Mubarakvtb théhschdldrsmndd once said

to him (when we did not find a scholar), * O A b u-Rdhmdh!d u r
Now who ar e we goi kg s @ronb gum é f i
boo's .’

As a student of knowledge, Ibn al-Mubarak raheema-hullaah paid

high regard to his teachers and those who were senior to him. He

was once asked about an issue in the presence of Sufyan ibn

‘“ Uy a ymhedma-hullaah and so he said, “ We have
prohibited from speakinginthep r e s ence o f> our se

One of hi s t Yinusdaheems-hullabhkasda i b n
“ 1 b iMubarhk and I were once in the land of the Romans and
due to the excessive service Ibn al-Mubarak paid me, I became
shy. He would hold onto my riding animal and when we settled,
he would bring the khabis dish to me (a dish made of dates and

20



ghee) and feed me mouthfuls, all the while asking me about

hadith and in turn writing them down. SoIsaidtohim,”* 0 S hay k
(because of his goodness t oward
tired ¢ ¢ adi dAhdwho canegrow tired of this (ie.
knowledg e 4?7 ’

Creativity when seeking knowledge was not something lost to
Ibn al-Mubdrak raheema-hullaah. As seen from the above
incident, he employed various ways to get scholars and his
teachers to speak on certain matters in figh, hadith etc.

Once he said , “1 was with Mu-Hazithimmad i b n
ship when I Bawdcam ImygeBofhi h to
said tWohahi m,o0 ‘you say aboiHe fast
said toe me, indeed a diffAdul t ur
so, by Allah, he gave me a fatwa that was different to the fatwa

of Ibrahim and al-S h a ?°bi . ”

He was eager to benefit from scholars and in the previous
incident, instead of asking a simple question, he intentionally
asked one which required a broad explanation in both the topic
of fasting and travel - indicating his zeal for learning, even
whilst travelling.

Nu’ aym i b wmahednaathuti@alsaid,

“‘“ Ab dul I-Mubdrak uUsed to stdy in his house a lot so it
was sai dDotno” thiym,u Hfee eslHowdann fgel y ? ’
l onely when I am with the Proph

In another narration it is recorded that he said, “ A m I o n
own?! No, rather I am with the Prophets, the Righteous, and the

Wi s e ones ; t he Pr op ITkeh hedegah toh i s
recite the following lines of poetry:
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[ have companions whose speech I never tire ofj;

Intelligent ones, trustworthy in absence and in presence.

When we gather together, then their good speech;
Helps me ward off all worries and concerns.
They benefit em with knowledge of what has passed;
Of wisdom, intelligence, discipline and correct opinion;
Nor do I fear from them a ruthless hand or tongue.
[ f you were to say, “They

And were you to s ayoparéndtlvmng.®ar e

He is reported to have said,

“

”n

then become’s ignorant.

His efforts in seeking knowledge reached such heights that his
name became known amongst the scholars of hadith. It is said
that he went to Hammad ibn Zayd raheema-hullaah (the
muhaddith) for the first time and Hammad raheema-hullaah

looked at him.

Hammad raheema-hullaaha s ke d Whieme ‘@ar e

Ibn al-Mubédrak raheema-hullaah s a i &rom tHe people of

”

Khurasdn.

A person does not stop being
knowledge. The moment he thinks that he is knowledgeable, he

a

k1

f

Hammad raheema-hullaahs a iWdh,a t“ part of Khur

Ibn al-Mubarak raheema-hullaahs a i Fdr,o i Ma r w.
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Hammad raheema-hullaah a s k e ,you know a man called
“Abdul I-Hbhbdbmk a1

Ibn al-Mubarak raheema-hullaah s a i Yde, s .
Hammad raheema-hullaaht h e n  al8hkaetd ,i s“ he doir
Ibn al-Mubarak raheema-hullaah s a i He, is tHe one you are
currently speaking to. "~

o n

So Hammad raheema-hullaah greeted him and welcomed him
much.?®

One of the intriguing things to note about Ibn al-Mu b da r a k'’
raheema-hullaah search for knowledge was that he sought it in
every field, topic and subject. As a result, his knowledge spanned

into numerous areas, such that his contemporaries and those

after him, like al-* [ rjaheeima-hullaah, bore witness that he had
“assembl ed a Plnteonfsof &cholarshipe d g e’

Al Abbas i babeemM-hudldahasdid,

“‘“ Ab dul IMub#rak ghtheredup knowledge of hadith, figh,
the Arabic language and history. He possessed bravery,
performed business, and had generosity and love when bidding
people flarewell.”

Abu Dawd al-Tayalisi raheema-hullaah commented,

“1 have not seen garnyanemgahhas [
ibn al-Mubarak, for indeed he was a muhaddith, faqih, orator and

a poet with eloquence. Every learned person used to seek him out

and they would find with him knowledge that they could not find

el sewhere.”

Ibnal-Mu b a r raleéma-hullaah companions and students used
to speak about his vast and good qualities and discuss the extents
that they reached.
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One day they said to eachother,“ Li st the good qua
Mu b a rSe they thentioned that he,

g a t h eledge dmevk figh literature, grammar, sciences
of the Arabic language, asceticism (zuhd), bravery, poetry and
eloquence of speech, piety and abstinence, the night prayer and
worship, pilgrimage, participation in battles and the arts of war,
abandoning what did not concern him of speech, accuracy in
forming opinions and differing as little as possible with his
compan® ons. ”

Each of these qualities possessed by Ibn al-Mubarak raheema-
hullaah deserves its own chapter, but it shall suffice us to take a
fewand expand on them insha’ Alla

11Taqaddumétal—]arhwa al-Ta’ dil, by IR#Izih Abi Hatim al
12 Tadhkirat al-Huffadh

13 Al-Rihlah fi Talab al-Hadith, by al-Khatib al-Baghdadi

14 Tadhkirat al-Huffadh

15 Al-Rihlah fi Talab al-Hadith
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The Merchant

Not only di d -MuBibak naHedma-Hulladhlexael im 1
the field of knowledge and scholarship, but he was also a very
successful businessman. He would travel through cities and
make multi-fold profits, such that he attained financial strength
which in turn only aided him further in seeking knowledge and
travelling to various lands. It is said that he primarily learnt
business and trade from his father who was established in the
field (as he was owned by a merchant), and that he used to learn
the art of trade from Imam Abu Hanifah raheema-hullaah (who
was one of his teachers), just as much as he used to learn Islamic
knowledge from him.33

Ibn al-Mubarak raheema-hullaah did not see trade and business
except as a way to make easy his journeys in seeking knowledge,
to give him independency from people, and financial stability. He
traded across various lands and moved between cities until he
became a well-known merchant with tremendous income.
Without doubt, the fact that he was a successful businessman
was one of the main reasons that he could continue travelling for
knowledge.

Al-Khatib al-Baghdadi raheema-hullaah mentioned in his Tdrikh
Baghdddt h at ° Audhayl rakeama-hullaah narrated,
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“1 heard my f aMubdeak ‘' ¥ay ¢ctommhbmd a
ascetic, content with little, and spend on others but we see that you
come with all t hese posses Hé ons
said, " O Abu ° Athdtto prétectann fhcg, hodoar myself
(i.e. independency from others), and I use it to aid me in the
obedi ence WefsaidmMyO LIeMubdiral, bnd what can
be better than that when it is f

And for sure, Ibn al-Mubarak raheema-hullaah did use all his
income in order to protect his honour, as it is well-known that he
would refuse to accept monetary gifts and handouts from the
rulers and governors. On top of that, he would spend on others
more than he spent on himself.

It is reported that every year he would spend a hundred
thousand dirhams on the poor and needy.?> He would also
annually fund and sponsor his students and others to make Hajj
(Pilgrimage to Makkah).

Al-Khatib raheema-hullaah reports in his Tarikh from Muhammad

i b niibh &-Hasan Shaqiq raheema-hullaanh,

“ 1 heard my father say, “ When
companions of Ibn al-Mubarak from Marw would gather around
himandsay “ Let us ac dewppldthensay, 6 Br i ng
your f iamdhetwoeldtaké what they had and put it in a

box, locking it safely. Then he would go out with them from

Marw to Baghdad and he would not cease spending on them and

giving them the best of foods and sweet dishes.

Then they would leave Baghdad with the best of clothes and
appearances until they would reach the City of the Prophet sallal-
[l aahu * edlanyhéré he would say to each one of them,
“"What have your children asked
beauties oThey wbald day1sach-dnd-such a thing and
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he would purchase it for them, one by one. Then they would leave

for Makkah, and when they fulfilled their duties, he would say to

each one of them, * Wh a t have your «childre
for them from t heThey wduld gap such-and-f M
such a thing, and he would buy it for them.

They would then leave Makkah, and he never stopped spending
on them until they reached Marw, where he would decorate
their homes and doors. After three days, he would hold a feast
for them and clothe them until they ate and became delighted,
then he would call for the box which contained their wealth. He
would open it and give back every man his wealth, each with his
name writ¥$en on it.’ "

Allah sub-haanahuwa-t a ° had ihdeed blessed the wealth and
business of Ibn al-Mubarak raheema-hullaah, and he in turn was
a grateful slave to his Lord. It is said that his capital sum reached
about four hundred thousand dirhams.3”

Ibn al-Mubarak raheema-hullaah would commonly help his
friends with their finances, and warned them about falling into
debt and problems, whereby they would become humiliated and
lowly amongst the people.

Al-Musayyib ibn Wadhih raheema-hullaah said,
“ I b sMubardk sent four thousand dirhams to Abu Bakr ibn
“Ayyash s ay i Ughes to @iverh from,yourself the
troubles of® your people.’
He saw debt and dependency on others to be a form of fitnah

(trouble and trial), and so he actively used his own wealth to
help his brothers and companions.
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He is reported to have said to al-F ud h a y 1 i rbhmemd- 1 y 3
hullaah,

“Were it not for you and your c
b u s i r%-4d.es he $tayed in trade and business just so that he
could spend on others.

“Abdul | aMubanalb mheemd-hullaah however did not

limit his spending to his own companions and those whom he

knew. His generous hand stretched out to others and became so
widespread that strangers would approach him and ask him to

relieve them of debts that they had. Ibn al-Mubarak raheema-

hullaah allocated a wakil (trustee) over his finances who would

see to such requests and on pert
debts out of the wealth of Ibn al-Mubarak raheema-hullaah.

Salamah ibn Sulayman raheema-hullaah narrates,

“A man ¢ a mMubarak and abkad himlto settle his debt.

So “Abdull ah wWrote to a truste
reached the trustee, he asked the manindebt, " How muc h i
debt for which you Theeanasadk'eSde vteon
hundr ed di r hams. '’

The trustee however noMubaraklad t ha
written that he should be given seven thousand dirhams. The
trustee wrote back “"Tae  Abdahblbah
is coming "Abdahl 2hdWwrote, Wgckt hi
income is coming to an end then life is also coming to an end. Give
him what my pen ha¥® written by

Because of his generosity towards others - particularly students
of knowledge - people residing in his homeland began to rebuke

him.
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Hibban ibn Misa raheema-hullaah said,

“When IMbihdrak awhs criticised for spending money
outside of his city, he said,

“I'ndeed, I know the rank of t
genuineness. They sought knowledge of hadith and they did so
well, due to the need of the people towards that (knowledge). So if
we abandon them, their knowledge will be lost but if we aid them,
they will spread the knowledge to the Ummah of Muhammad. I do
not know of anything after Prophethood more virtuous than
knowledge.

[t is also report e draheeme-hulladhu h a mmz:
“ I b 1Mubardk used to frequently go to Tarsus (an ancient city

in Turkey) and settle in a small inn. There was a young man who

would visit him often and assist him with his needs and also
listen to hadith f rom iMubdrak O n c
travelled there but did not see him. He had to leave quickly with

a group of people but when he returned he asked about the

young man. They told him that he had been jailed for not paying

a debt of ten thousand dirhams.

He asked to be shown the creditor and (when they did) he paid

out the ten thousand dirhams and took an oath from him (the
creditor), that he would not inform anyone of this act as long as he

was alive. So he released the young man and departed by night.

The young man then came to see Ibn al-Mubarak twice in the inn

and hesaid,” 0O young man! Where welee y
said, " 0 Abu-RaAmdwyr | was H¢ said, ddd wf
was it s eHegaildd d mlmiein T’'a me an dutls et
do not kHeead, ‘hTihme.n’ p r dndsthe yodnk ihah h . ’
did not know about this until Ibnal-Mub arak had Pass
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In Tartib al-Madadrik, Q a d h irahéemayndlath mentions a
particular incident concerning Ibn al-Mubarak raheema-hullaah
as he was making his way for Hajj.

He reports t h a t -Mubafak dahebkma-ililaahi b n
entered Kiifa and saw a young woman plucking a dead duck.

Since it is Islamically impermissible to consume dead meat, he

asked her if it had been slaughtered and killed properly. She

replied thatitwasnot. “ Then why ar e hgasked. pl u
Shereplied, “ So t hat my f a mHdipfornrmeahtr I ¢
that it was not permissible to do so, and she answered back
saying,“ Go away. ”

In a narration mentioned by Ibn Kathir raheema-hullaah, she
said, “ My brother and I have only ¢
no food except what we find thrown in the rubbish dumps. Carrion
has become permissible for us to consume for a number of days
now (due to severe poverty). Our father was a rich man but his
weal th was taken from him oppre:s

He asked regarding her family’s
him. He hired a man to take him there and when he found the
house, he released his riding animal and gave it to the
household, along with all the goods that were on it. In Ibn

K a t h rakeémsi-hullaah narration, it is mentioned that he
handed over most of the money he had to the young woman
(money that was provision for his Hajj), keeping only what was
sufficient for his journey back to his land, Marw. He gave his
provisions away to the impoverished family saying,

“This is better for us than our

When his companions returned from Hajj, they came to
congratulate him on fulfilling his Hajj too. He told them, “ I d i d r
go t hiOneofthenrsaid,“ Subhdnall dh! Did

31



possessions with you whilst we were at Mind and on our way to

‘“ A fi & Another one said, “ L i ke wi s e, did you
me ?He turned to them saying, “I do not know w
saying. As for myself, I did not

Later that night he had a dream wherein a voice called out to him
saying,

“®Rjoice O “Abdull ah! All dh has ¢
sent an angel in your form?®o cc

Another incident which further highlights his dislike of taking
anything from the rulers or even those who associated with
them, is told to us by al-Hasan ibn al-R a brahéema-hullaah. He
said,

“ Wh e n -Mubarak eetlurned from a journey, he said, * I de s i
a sawiq dish (a dish made of whe
However we did not find it except with a man who used to work

for the ruler (at the time), and who was with us on the ship (in

the journey). We mentionedLéavs
i tahd he died without e®¥er havir

This was perhaps his only opportunity to have the dish. Yet due
to the honour he had and his dislike of going to those associated
with the rulers, he forwent the opportunity and abandoned it
until he (eventually) died without fulfilling this desire.
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The Muhaddith

“Abdul | a lwaheenmshulldahklsaid, s

“ We h a v e to doowtith anynhgdith that is not known to Ibn
al-Mu b ar*a k. ”

Ibn al-Mubarak raheema-hullaah was a muhaddith (a scholar in
hadith) to whom many of the scholars and those in authority
paid tribute to. He was esteemed by both peers and elders, and
was recognised and respected for his scholarship in this field.
The scholars of al-Jarh and al-T a ’ (¢hé dcholars who critique
the narrators of the hadith) are unanimous in their approval of
him as a strong, reliable, and trustworthy muhaddith. He is also
one of the narrators of Imam al-Bukhari raheema-hullaah in his
Sahth collection, and the strict and firm guidelines that Imam al-
Bukhari raheema-hullaah adopted when it came to the
particulars of narrators and their reliability in hadith, are well
known.
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Yah

y a i braheembiahtillaah (a scholar in al-Jarh and al-
Ta’ di

1) said,

“ He (-Mubarak)awhs intelligent and accurate (in narrating
reports). He was trustworthy and knowledgeable of the sahih
narrations.”

He also described Ibn al-Mubarak raheema-hullaaha s b e i
f

ng,
l eader from the 1 eaders o} t he

1
In the Siyar of Imdam al-Dhahabi raheema-hullaah, it is written that

Ibn al-Mu b a r adkéensa-hullaah narrations are considered
hujjah (a point of proof) by consensus. He is included in both the
Masanid (book of ahadith recorded by chain of narrators) and in

the Usll (fundamentals). This is all in addition to the fact he
himself was a scholar of al-Jarh and al-Ta’ d1 1 wh o S
lifetime sifting through the narrations of the Prophet sallal-laahu

“al ay kdllam vaad distinguishing between the sahth
(authentic) and da’' 1 f (weak), |
from the not-so reliable ones.

He was once asked, “ Wha't about t he fHe b r i
replied, “ T hneelligent, critical and knowledgeable scholars live for

t heir*=sake.”

In other words, they live in order to seek these fabrications out

and remove them, thus safeguarding the Sunnah of Raslulldh
sallal-l a a hu * @dlamy hi wa

His status as a hadith narrator reached such heights that
whoever was seen casting doubts upon him was immediately

ruled out.

Aswad ibn Salim raheema-hullaah said,

34



“

[ b mMubardk was an Imam who was followed. He was the
foremost in having knowledge of the Sunnah. If you see a man
disparaging Ibn al-Mubarak, then accuse him of (defect in) his
[ sl m!"”

‘ A b Rahman al-Mahdi raheema-hullaah, a teacher of Ibn al-
Mubarak raheema-hullaah and a renowned muhaddith said,

“The I ma ms (referring to the mu
Sufydan Thawri, Malik ibn Anas, Hammad ibn Zayd and Ibn al-
Mubarak.”

He then used to say,
“ 1 b nMubardk was more knowledgeable than Sufyan al-
T h a wand tHis was despite al-Thawri raheema-hullaah being
the teacher of Ibn al-Mubarak raheema-hullaah.

The fact that he was younger did not decrease his authority in
hadith, for it is narrated that both the young and old would come
to learn from him and narrate hadith from him.

Abu Ishaq al-Fizari raheema-hullaah used to sit in front of Ibn al-
Mubarak raheema-hullaah and ask him questions despite the fact
that he was older than him by twenty years*, for knowledge
knows no age boundary and it is the case that Allah sub-haanahu
wa-t a ' agiwek this knowledge to whomever He pleases, and
takes it away from whomever He wishes.

It has historically been the case that youth have sprung out to take
this Ummah and lead it to prosperity, victory and goodness.
Indeed, Islam was made victorious at the hands of youth from
amongst the Companions who sacrificed everything to spread the
messageof * L @& i | d hSa thdse whairecdghide the fact that
the blessings of Allah sub-haanahu wa-t a ° eurh as knowledge,
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authority, righteousness etc) can be given to someone younger
than themselves, will not be hesitant in humbling themselves for
such a person - and this was the case for those who studied and
narrated from Ibn al-Mubarak raheema-hullaah.

It was the same Sufyan al-Thawri raheema-hullaah who praised
Ibn al-Mubéarak raheema-hullaah and recognised his virtue, as
Ibn Abi Jamil raheema-hullaah narrated,

“We wer e a rMubdrakdlin Makkah amad 5o we said to him
“"0O0 scholar of the East, narrate

Sufyan raheema-hullaah who was within hearing distance said,

“"Woe to youl! Rat her heWeats the sc
and what iIs befPween them bo

It is also recorded that once a man came to Sufyan al-Thawri
raheema-hullaah a s ki n g him about certa
pertaining to Islamic Law), so he asked him, “ Where are
from?”

The mansaid,“ Fr o np etohpel e of the East. "~
Sufyan raheema-hullaah asked, “ I s there not a mo n
knowledgeable person of the Eas:t
Hesaid,“" And who is that O Abu ‘" Abdu
Sufyan raheema-hullaah a n s we Akddldhibhdl-Mu b d r a k. ”
Themansaid,“ I s he tolwed emqgseta bdkre of t ho

Sufyan raheema-hullaah s a i Yas, and“the most knowledgeable of
those iin%the West."”

Hammad ibn Usamah al-Kifi raheema-hullaah, also known as

Abu Usamah, who was one of the prominent muhaddithin of
Kiifa, said,
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“

Wh eomnnted amongst the people of hadith, Ibn al-Mubarak is like
the leader of the believers.”

Numerous are the reports testifying to Ibn al-Mu b a r mhAeéms-
hullaah authority in hadith. How many individuals and scholars
who recognised Ibn al-Mubarak raheema-hullaah as an established
muhaddith in the era in which he lived must be named, for us to
appreciate his value and worth?

When it comes to the ranks of other muhaddithin of his time, Ibn
al-Mubarak raheema-hullaah is often placed first - at the top -
due to the strength of his memory, his accuracy in narrating the
Prophetic traditions, and because of his abundance of knowledge
in general.

Ja’ far i bn -Taylisi rdhddmathufi@ainsaidtb Yahya
i bn Mihéemaihullaah,” I f t h e r dictiondetween c o nt r
Yahyaal-Qat t dn and Waki’' (who do we

[ bn Muhéemarhullaahsaid,” The fi nal word Is

] a’ fakeama-hullaah said, “ A nd i fRahthdh lmrdl uYahya
di ffer?”

He said, “ That requires t he judge besween c e
t hem. ”

] a ’'rdheema-hullaahsaid,” What about Abu
Nu’ aym amRdn h'méiind U r

Hesaid, " That requires someone to j uc
bet ween them."”

] a ’'rdheema-hullaah asked,” What about al
As hja’i?”
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He said, “ AAls hj @’ i  h a sarrdtibns hve died dlongwiith
hi m.”

] a ’'rdheema-hullaahsaid,” What ab Mwth dlrmrk ?d 1

I bn Mahéemarhullaah said, “ He i s the Leader
hadit h. ”

The nickname * L e ad er o f whshar hokbardble ¢itlee r s ’
that narrators and scholars of hadith would give to another

when they recognised the magnitude of virtue and knowledge in

a muhaddith.

Al-Nadhr ibn Musawwir raheema-hullaah once asked Ibn al-
Mubarak raheema-hullaah,

“ 0 Ab u -Rahmbndda you memorise narrations (with total
accuracy)?” The f-Maebarakeaheeria-Ab dul 1 2
hullaah changed colour and he said,

“1 have never me mo r i s dndentian antd a d i
difficulty therein). Indeed, 1 only take a book and read it, and
whatever | desire from it cling:

This is something that alludes to not only his strong memory but
also his attachment to the Prophetic narrations; whatever
affected him and moved his heart was immediately memorised
by him without difficulty.

One demonstrative incident took place when Ibn al-Mubarak

raheema-hullaah went to visit and greet Hammad ibn Zayd
raheema-hullaah whilst he was with his students.
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When he came, the students asked him (Hammad raheema-
hullaah),“ 0 Abu I s md’  i-Rahmdhk H©UbdundaddhAbcd
So he said, “ O A b u -Rdhi#dm, dvill you narrate to them for

t hey h av e lbonsak-Mubbaraknenheédma-hullaah said,
“Subhdnall dh! O Abu [ sma’ i1, s h
presen t 7He ‘answered, “ I swear to Soglbnual-t o
Mubarak raheema-hullaah said, “ He r e , take (t hes
Abu I sma’ il Hammad 1 bn Zangle nar
went on to narrate a full set of narrations all from Hammad ibn

Zayd raheema-hullaah, on the spot from his memory.>3

What is interesting to note, as previously alluded to, is that
despite his strength in memory, Ibn al-Mu b a r aakeenm-
hullaah methodology was to narrate from his books and not
merely from memory - and this was out of respect for the sacred
narrations of the Messenger sallal-l a a h u ‘ @adllamyltcan w a
also be said that this further increased his accuracy and helped

him attain perfection in his memorisation of narrations. Due to

this, he was a living source for many people and a resource that

the people went back to for confirmation of narrations.

Yahya ibn Adam raheema-hullaah said,

“Tf 1 ever sought out the partic
to find it in the books of Ibn al-Mubarak, [ would giveupo n % t . ”
He was nicknamed ‘ The Doctor'’ a
narrations of hadith, they would refer back to him.

This was something known to the people of his era, including the

rulers, although he abstained from them at all times. It is
reported that once a heretic was brought to Harlin al-Rashid
raheema-hullaah who subsequently ordered for his execution.

The heretic said tohim,“ Why ar e y ou Hesaid ¢ Td¢ i n
relieve the worshipperhesadf” Aynadu
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what can you do about the one thousand narrations that I
attributed to the Messenger of Alldh sallal-l a a h u * @dllamy h i
al though he did not utter a sing

Al-Rashid raheema-hullaah then said to him,

“0O0 enemy of Al l a hdboutMhudshawh at c
al-Fizdari and Ibn al-Mubdrak who will sift through them and
extract them one by one

‘

It is just as the Prophet sallal-l a a h u adllamysdid in aw a

authentic narration,

“Thi s knowl edge wi 11 b e carrie
trustworthy ones. They will remove from it the distortions of the
excessive ones, the false claims of the liars and the wrong
interpretation% of the ignorant.

His accuracy and expertise in al-Jarh and al-Ta’ d 1 1 (cri
narrators) stemmed from his acquaintance with the orators of
hadith, and it was enhanced by his skill and knowledge of history,
lineage, and knowledge of tribes and societies. He would often be
asked about the stronger students of certain muhaddithin. For
example, when asked if Jarir raheema-hullaah was the strongest in
narrating from al-Mughirah raheema-hullaah, he replied in the
negative and s ai draheenmdtllaahA(bnaother A w.
student) was. Similar questions were put forth to him regarding

ot her muhaddi t har mheasna-lkullaah,aand héMat ' m
times gave weight to certain narrators (e.g. al-Zuhri raheema-
hullaah) for what he saw of their accuracy and reliability in
transmitting narrations.

As mentioned previously, he was qualified in the field of al-Jarh
and al-Ta’ di 1, and S0 h e wa s familia
were present in narrators as they related from certain scholars.
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Yahya i baheenM-aulldamsaid,

“1 h e a rMlu blabrma kalcri ticize ‘“ Umar i
which he hear dMdho»mntgdaid fthistwasi b n
roughly a total of sixty narrations.

[t is reported that Ibn al-Mubarak raheema-hullaah said,

“The narrations -Hamid fremr dl-Sirri ibb n ‘

)

[ sma’ 11 are not®to be written dc

Another time he said,
“Throw away the narrati onandhef M
could confidently say such things due to his knowledge of these
narrators, their weaknesses and the defects of those particular
reports.

Once a hadith narrated by Habib ibn Khalid al-Maliki raheema-
hullaah wa s mentioned to him and he
reliable).” [ t wa s said to hi m,
said, “Yes, he is righteous i
narra®®ion.”

I br ahi m -Tabigini faHeessna-hulabh said,

“1 s ai dMubagak,] 6anabne pray on behc
can one fast on behalf of anothe
Hesaid,”" Wi t h regards to charity the
opinion) (i.e. charity can be performed on behalf of another, but
notprayer or fasting).'’

I said, “* But what about t he hadfi t h
sallal-l a a hu * alaadylhaim: wa" I ndeed fr om
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that you pray on their behalf along with your prayer and fast on
their behal f along with your f as

Hesaid," The narration is from whom?
Isaid," From Shi hdb i bn Khardsh. '’
Hesaid," He i s reliabl e Who did he
Isaid,” Fr obhajajl aj i bn Dindr. "’
Hesaid," He i s reliabl e Who did he

Isaid,” From t he Hraamphlue t' @slaallllludnt. wa
Hesaid,”" O A b u [ s h GHpjjdaj atdeht Rvophetsallad- |

I aahu * adlamysh distameawherein the necks of camels
ar e s e(iedtisaldngdistance).t!

The conversation above was one of the cases showing how Ibn
al-Mubarak raheema-hullaah did not accept mursal®? narrations.

In explanation, al-Hajjaj raheema-hullaah wa s a Tabi
narrated directly from the Prophet sallal-l a a h u * @allammy h i
without specifying which Sahabi narrated to him, and hence Ibn
al-Mubarak raheema-hullaah did not accept it due to this gap.

Nawfal raheema-hullaah said,

“ 1 sawMdbar aal in my dream Whatd s
did All dah H#desidi Ha has? forgiven
journeys in search of hadith. Upon you isto adher e t o t he (
upon you is to @Wdhere to the Qur

[ sma’ 11 i b-Musaysb mheema-hullagh lonce saw al-
Harith 1 brmaheemadhullagh ynaahlream and he asked

him (about his state). He said, “I have b eldenheryf org
said, “ A mwHat aboutIbnal-Mu b d r a k 7 ” He sai d,
expression of surprise]). He i s
righteous) who come to Alldht wi ce e ¥ery day. ”

Abu Hatim al-Farbari raheema-hullaah said,
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“1 s a wMubdrak (inanly dream) standing at the door of
Paradise with a key in his hand. I said, * What made yo
herke?d ‘" This is the key to Parad
the Messenger of Alldh sallal-l a a h u * asdllany Hei (thew a
Prophet sallal-l a a h u * esdllamy duiid (towne): Until I visit

the Lord, be my trustworthy one in the Heavens just like you were

my trustworthy”™one on the earth.

Those who preserve the Prophetic traditions and narrations (the
hadith and the Sunnah), who authenticate the statements of the
Messenger sallal-l a a h u * asdllany Who vewify what is
really from the Sunnah and what is not - they most certainly are
the trustworthy ones of the Messenger of Alldh sallal-laahu
“ a | a ysallom imthis earth.

Here are some examples of the ahadith narrated by Ibn al-

Mubarak raheema-hullaah and in which he is part of the chain of
narrations (isnad):

Two men sneezed in the presence of the Prophet sallal-l a a h u “ a l
wa-sallam and so the Messenger of Allah sallal-l aa hu “ al a)
sallams a i g r "a mukal | ah” ( May Adohei h
of them and he did not s a¥hisone t c
said “al hamddl dl hdbh’' sand®® gbhamdu

The Prophet sallal-l a a h u Wwaaadllamys mii d , “On the
Ascension, | saw men tearing their tongues with scissors made of
fire, solsaid,”" Who are thes dlegaid, 0 fFhes & f
the eloquent speakers from your nation who command the people
with that which theydonot do t W¢ ms el ves. '’

The Prophet sallal-l a a h u “ asdllamyshaii dwa “ I h a
ordered to fight the people until they bear witness that there is
no deity worthy of worship except Alldh, and that Muhammad is
the Messenger of Alldh, so if they do that and face our Qiblah
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(prayer focus), pray in our congregation and eat of our meat,
then their blood and wealth is prohibited from us except by right
(of Law). They have a right to what the Muslims have a right to
and upon them is whatever is upon the Muslims ¢ ”

The Prophetsallal-l a a hu * @adlamg ki dwa “ Ther e
blessings which most of mankind lose out on: Good health and
free i me."”

The Prophetsallal-l a a h u * @allaanys hi dwa “ The s m
is he who humbles his soul and works for what comes after death

and the wrong-doer is he who lets his soul follow its desires and

yet he hopes for %Cthe Mercy of)

The Prophet sallal-l a a h u * @allaanys ki dwa “ 1 don’ t
seeker of Paradise <c¢can sohefleemg a1
from Hell fire can sleep.”

The Prophet sallal-l a a hu * @adlamys i dwa “ A1 1 da h
the people of Paradise, * 0 peopl e amdsotheymwilldi s ¢
say, " Here we are, OurHewillsag, dt e Yy o
pl e a Tkeywill say " How can we not be p
have given us what You have not given to anyone else from Your
creatSobleswillsay, " I s hall give you wh
that: I shall let My Pleasure descend upon you and I shall never be

angrywi t h"7% ou. ’

Abu Hurayrah radhi-y al | aahmatonates, “ 1
Prophet sallal-l a a h u * asdllany 4ny, * Svaav e nt y t h
people of my nation will enter Paradise, their faces shall be as

bright as the moon on a full-l i t "ni dbtt. 'Hualhd-y r al
yal l aa hcuo n“tainnhuue d and s a-AsddistodbdS o
up and said, * 0 Messenger of All dah! As
amongs tHetadide’'mQ "Al Il dh, make Amanm o i
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from the Ansar stood up and said, “ As k Al l dh to m
amo n g s t Sothésaidn" Uk k ds pak ckd®¥3d you. ’

“Uqbah iradhi-y ‘a A hic o hnarratesatiath the Prophet
sallal-l a a h u * esdllamywent outvand asked Alldh for His
forgiveness for the martyrs of the battle of Uhud after eight years.
It seemed that by doing so, he bade farewell to the living and the
dead. He  tshadl be yosirgiedadrsor; I‘'am a witness for
you, and I will be present before you at the River (Hawdh al-
Kauthar). By Alldh, I can see the Hawdh with my own eyes from this
place. I am not afraid that you will associate anything with Alldh in
worship after me (my demise), but I fear that you will compete with
one another for the life of the world.

“Uqbradhi-y al | aa hsaid,“ hn hwas the [ ast
the Messenger of Allah. 7*

#“siyar Nubamaal
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His Teachers and Students

One of the natural consequences of Ibn al-Mu b a r mukeéms-
hullaah vast and continuous travels was that he gained the
companionship of many people. Some of those companions
became his teachers whom he narrated from, and others became
his students, who in turn narrated from him. Yet there was also a
group of people who narrated both to him and also narrated
from him at the same time, hence they were his teachers at one
point, and his students at another.

It is reported that his teachers included Abu Hanifah, the two
Hammads (Ibn Zayd and Ibn Salamah), Sufyanibn‘ Uy a y na h,
Jurayh, Sufyan al-T h a wr i , SShAh'umdsah, Wd hya
Ibn Shurayh,al-Awz a "’ i, [sma’il ibn “Ayya
i bn “ U ¢Janid, Bulaymanl al-Taymi, Malik ibn Anas, Layth

i bn Sa’ d, Ma’' mar ( whi c hRashidnand u d e
Ma’ mar ibn Sulaymian), Zakariyya
may Allah sub-haana-hu wa-t a ° davd mercy on them all.

Among those who narrated from him were the likes of Abu Ishaq

al-Fi zari, [ b n -RaWmah bbp Mahdd WkluuDéwid,

Yahya al-Qa t t a n, Yahya i bn Ma’' 1 n, [ 1
Bakr and his b r-ldasahmibnral-R‘albtiFugliya)l,

i bn “ Yalydiibhidam and Ishdq ibn Rahdweyh, as well as a
number of his other senior teachers such as Sufyan al-Thawri,

Ma’ mar, I bn “ Ayyas h asnbéhaamahuwg- mo 1
t a’ davdmercy on them all.

Ma’ mar i b nrah8emd-hallpam Said,
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“

I as with Ibn al-Mubarak and he would narrate to me and I
woul d al s o n7afheace they hecamehtedadnet and
student of each other.

This was a striking phenomenon that occurred amongst the
muhaddithin who were contemporaries in that. Due to their
knowledge and humbleness as well as their never-ending efforts
in seeking knowledge, they would often narrate from each other

)

and end up in each other’s chair

In all, the number of scholars who he took from and those that
took from him are too numerous to mention here.

Imam al-Dhahabi raheema-hullaah said,

“A large number of people aroun
(Ibn al-Mubarak), such that they cannot be counted and this is
because since he was youhg, he ¢

As a muhaddith who realised the sacredness of the Prophetic
narrations, Ibn al-Mubarak raheema-hullaah did not allow this

sacred knowledge or its scholars to be fazed by the fleeting

glitter of this world and the gains within it. He often rebuked the
scholars who were found at the doors of the rulers as more often

than not, they sold their religion and their knowledge for mere
temporary gain, honour or praise. He would see it as unbefitting

for a scholar to accept a position of authority from the rulers, as
this could also lead to the schc
next.

One example of this is when Ibn al-Mubarak raheema-hullaah was
told that [ s mahéemd-hullaah mad Bedh hppojnted h
as a Judge. Upon receiving this news, Ibn al-Mubarak raheema-
hullaah wrote to him the following lines of poetry:””
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O you who made his knowledge to be a falcon;
With which he seizes the wealth of the poor!
You have taken on the world and its delights;
With a scheme that does away with religion!
And so you have become a mad one with it;
After having been a cure for the mad ones
Where are your recorded narrations;
From Ibn ‘“Awn and Ibn Si
Where are your narrations of the past;
About abandoning the doors of the rulers?
Ifyousaythaty ou’ ve been forced (i nt
Then that’s not how the donkey

His efforts in hadith were plentiful and in abundance, such that
he did not cease narrating, regardless of where he was in the
world. If he travelled, he would narrate, and if he took residence,
he would still narrate. Even if he was in situations where
narrating ahadith would be considered difficult, he would still do
it.

Ibn Abi al-Khayr raheema-hullaah wrote a particular hadith in
his book along withth e f ol I o wi iWglid ibs Mu&lidh: “
narrated from Ibn al-Mubéarak who narrated from Khalid ibn al-
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Hi d ha from “l1T krimah from I bn

Messenger of Alldh sallal-l a a h u * @adllamys ha ii Begsimgs
are with 7bsaidt oe ladle-rWahldiré, di d
al-Mu b édr ak naHesaid, &1 o h B s £dnd this just
proved that Ibn al-Mu b 3 r ardhéema-hullaah efforts in
spreading and teaching knowledge continued even whilst
fighting.

75 Adabal-l ml a ’-Istven]l 41 , -Sbaym’I&bnni al

76 Tadhkirat al-Huffsdh

77 Tabaqatal-S h & f i ' -Kupryi, bylal-Sabki. Also recorded in Siyar with slightly different wording
78 Abu N u’-Hikimand IanlHibban. Declared Sahih by al-Dhahabi

795 i yar -Aubildm al
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The Faqih

In addition to being a -Mmbataka d d i
raheema-hullaah was also a faqth (i.e. a scholar in figh). He was

well acquainted with matters pertaining to Islamic Jurisprudence

and possessed fine knowleidfigh. of
Just as he was counted among the ranks of the muhaddithin, he

wa s al so counted among t he r an

Yahya ibn Yahya al-Laythi raheema-hullaah reports,

“We were with (I mam) Malik when
Ibn al-Mubarak to enter, and he was granted it. Then we saw
Malik move the gathering and spread it out for him after which
he encouraged him to sit down. I have never seen Malik spread
his gathering out for anyone other than him (i.e Ibn al-Mubarak).
A recitor (or a student) was reading to Malik and perhaps it was
the case that he passed by something (in the text) and so Malik
asked him (Ibn al-Mubéarak), * What i s your opi n.
t o tlhkaivdbi 4l-Mubarak answer him and correspond with
him, and then he stood up and left. Malik was left amazed at his
etiquettes and manners and so he said to us, * Thi s is I
Mubdrak, the F@&qih of Khurasdn. '’

Ibn Hajral-* A s q aahe&mu-hullaah said,

“‘“ Ab dul IMub#rakistmstwordthy, reliableandaf a q& h. ”
Sufyan i b mheémd-fullaghsaidh
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”

“He was a faq#?h and a schol ar.
Ibrahim ibn Shimas raheema-hullaah said,

“1 saw one who possessed the mos
possessed the most piety, and one who possessed the strongest

memory. As for the one who possessed the most understanding,

that was ‘ AMubarak ]Asifdr thd oherwhoawhs the most
pious, thenthatwasal-Fudhayl ibn ‘“ITyadh and
had the strongest memorJjarr @heh t

His understanding and knowledge of figh was also manifest in
his deeds, and this is what distinguished him in the eyes of
others. Ibn al-Jawzi raheema-hullaah mentions an interesting
incident in Sifat al-Safwah which shows just how much his
knowledge of figh and hadith was tied to his actions.

Suwayd irbheemdShalladh shid,

“1 s aw ‘ A b-Mubdrak in Makkalbas he wdnt to the
(water of) Zamzam to drink from
said,

0 Al | éakéwali larated ta us from Muhammad ibn al-

Munkadir, from Jabir who narrated from the Prophet sallal-laahu

“al ayshal Ilwaam t hat he sai d, “"The w
whatever | & -adndherdlnnadminkingfitdorprevent

the thirst of the Day of Judgment.’”Then he drank it .

As previously mentioned, some of the teachers whom Ibn al-
Mubarak raheema-hullaah learnt from were also great jurists,
namely Imam Abu Hanifah raheema-hullaah (founder of the
Hanafi school of figh), Imam Malik raheema-hullaah (founder of
the Maliki school of figh) and Imam Sufyan al-Thawri raheema-
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hullaah (who established the Thawri school of figh which did not
last long due to his exile, and the lack of students to narrate on his
teachings and works).

About these teachers, Ibn al-Mubarak raheema-hullaah says,

“Were it not for the fact that
and Sufyan, I would have been like everyone else (i.e. a
l aymé&n) . "”

He also said,

“1 used to s i-thawnvantd he wBuldfngriate. [ a 1
would say (to myself), “ I have heard everyt:!@l
k nowl 8a ghen.l Would sit with him in another gathering

and when he would narrate [ would say (realizing the depth of

his knowledge),” I have yet to MWear of hi

He was once asked, “ Who ar e t he |l eaders (
Hesaid,”" Sufydn and 8 hose | ike him.”

[ t is reported that he l earnt
raheema-hullaah and narrated it back to him, and it is Imam

Mialik  raheema-hullaah about whom the strong and
knowledgeable jurist, Imam al-S h a faheéma-hullaah, said, “ I f
the scholars are ever8mentioned,

Once, Ibn al-Mubarak raheema-hullaah was in the presence of

Imam Malik raheema-hullaah who was narrating hadith when a
scorpion bit him sixteen times. His face changed colour but he

bore patience and did not halt the narrations. Ibn al-Mubarak
raheema-hullaahs a i d, “(When he dskedhins hed
about this (i.e. his face changing colour) and he said, “ I was
patient out of respect and honour for the hadith of the Chosen One

sallal-l aa hu ‘" @lad yim. wa
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Ibn al-Mubarak raheema-hullaah had the honour of learning from
Imam Abu Hanifah raheema-hullaah, one of the gre
I[slamic history and one of its early scholars.

Imam al-S h & faheema-hullaah said about him, “ I n fiqh,
people ar e li ke chil dr° n wh e

Ibn Hajr al-Haytami raheema-hullaah said,

“Many of the great juristic | mart
as well as those who were well-grounded such as the exalted

Imam whose greatness, knowledge, advancement and asceticism

is agreed uponMub ABadk.1lT1 ah ibn al

Ibn al-Mubarak raheema-hullaah himself said,

“1 have not seen anyone in figqh
seen anyone speak in the mat%er s

He also said,

“1 entered Kifa and askeWhabibat
most knowl edgeabl e peAndthay allisaid, t h 1
“Abu Hdmvefnat keen’anyone with more piety than Abu

Hant f ah; he was beaten witbh whi g

In one particular incident, Ibn al-Mubarak raheema-hullaah was in
al-Qadisiyyah with some of his companions when a man came to
him verbally abusing Abu Hanifah raheema-hullaah.

So Ibn al-Mubarak raheema-hullaah said to him,

“Woe to youl! Do you abuse a man
prayers for forty-f i ve years upon a single
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who used to complete the Qur’ adan
single night, and from whom I learnt all that is with me of
figh ?°%% ”

When Sufyan al-Thawri raheema-hullaah passed away, Ibn al-

Mu’ t ami r i baheentaihdll@aly askédrhis father, “ O

fat her, who i s tHtesaidfd Aibhd ud fl dthh a
Mub dr*ak. ”

As an established jurist, he was loved and respected by both the
scholars and the general populace. It was such that he was of the
few that were known to not have any shortcomings in their field
as Ab urahedinmhutlaah said,

“l1 do not know of anyone from ¢t}
exceptfor ‘“ AbdudMudlhi r'atkn ” al

He (Ibn al-Mubarak raheema-hullaah) once said,

“Whoever is miserly with knowle
three things:

1. Either death - which takes away his knowledge, or,
2. He will forget (the knowledge), or,

3. He ends up being with the rulers - and so his knowledge
leavesg him."”

He lived in a period which witnessed the scholarship of many
jurists such as Imam Malik, Imdm Abu Hanifah, Sufyan al-Thawri,
Imdmal-Awza’ i and Layth i bamagAldhd t c
sub-haanahu wa-t a ° dchavé mercy on them all - and he was
included amongst them whenever they were mentioned, despite

the fact that most were his teachers and seniors.
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He, ‘“ Ab d wMub3%ak raliedma-huldadh, was seen to be a
faqgth amongst these Giants in Figh. Such was his legendary
personality and abilities, may Allah sub-haanahu wa-t a ° dave a
mercy on him.
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His Books

Ibn al-Mubarak raheema-hullaah authored many titles in a
diverse number of fields such as hadith, figh, tafsir, history,
poetry and ssodtepérs) etcqUnfpriueately, as is the
case with many of the early scholars, almost all of the books
authored by Ibn al-Mubarak raheema-hullaah are either lost and
untraceable, or they lie scattered around the world, hidden away
in manuscripts. History only mentions the names of some of his
works, and a few references are made in the works of other
scholars.

Some of the books that have been reported to have been written
by Ibn al- Mubarak raheema-hullaah are as follows:

1.Kitdbal-Ar ba’ 1 n (The book of forty

Ibn al-Mubarak raheema-hullaah was the first to write a book
collecting forty Prophetic narrations due to the hadith, “” Wh o e v e r
preserves forty narrations for my nation in the matters of their
religion, Alldh will resurrect him on the Day of Judgement in the
group of the fuqahad’' (jurists) ¢

It was due to this narration that many scholars after Ibn al-
Mubarak raheema-hullaah began to gather their own collections

of “Forty HadNashd’ ii,nA@ﬂi‘rﬂnziﬂﬁsfahglhi,al
al-Daraqutni, al-Ha ki m, Abu Nu’' aRammin aA b u
Sullami, al-Bayhaqi and of course, the later Imdm whose
celebrated forty hadith became widespread and renowned until

today - Imam al-Nawawi, may Alldh sub-haanahu wa-t a ’ a a l a
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have mercy on them all. This particular collection of Ibn al-
Mubarak raheema-hullaahj us t 1 i ke much of th
narrations) of others has yet to be found.

2. Kitab al-Jihad (The Book of Jihad):

A profound book collecting over 260 Prophetic narrations,
reports and statements from the
jihad and the incidents of jihad which they witnessed. It is said

that Ibn al-Mubarak raheema-hullaah may well have been the

first to collect and put together a complete book or collection on

this topic. One of the few books of Ibn al-Mubarak raheema-
hullaah which are currently around, it was first published in

1971 in Beirut and recently republished by Dar al-Imam Ahmad

in 2006.

3.Kitdbal-l sti’dhan (The Book on See

4. Kitab al-Birr wa al-Silah (The Book on the Virtues of Piety,
Etiquettes and Keeping Ties)

5. Kitdb al-Tarikh (The Book of History)
6. Kitabal-Da q @ * iRq qfai’ iagl ( T h e-Soffeneosk o f
7.Ki t @ b -RatdwaiThe Badk of Islamic Verdicts)

8. Kitabal-Zuhdwaal-Raqa’ iq (The Book on I
and Heart-Softeners):

This book is a collection of narrations encouraging the
remembrance of the Hereafter, and encouraging detachment
from this world and not being affected by its false impressions.
This book was first published in India (with verification by
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Shaykh Habib al-Rahman al-* Az a mi ) and rdmentl
Beirut.

9. Kitab al-Sunan fil-Figh (The Book on Prophetic Traditions in
Figh)

10. Kitdb al-Musnad (The Collection of Hadith)

11. Kitdb Tafsiral-Qur ” an ( The Tafsir [ Ex

L.Q
\
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He vs The Misguided Sects

Ibn al-Mubarak raheema-hullaah said,

“Make your places of gathering
sitting with the®people of 1innoyv

In his time, Ibn al-Mubarak raheema-hullaah was one of those

who staunchly opposed deviancy, heretical groups, views and
methodologies. He lived in a time which saw the development
and rise of the Mu’ tazi Pibdiefs, Q
and subsequently he warned people from following them or
taking knowledge from them. As a muhaddith and faqth, he made

his abandonment of those who supported and propagated
deviancy very public and spoke out against them.

N

He once recited some lines of poetry:10°
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O Student of Knowledge!;
Go to Hammad ibn Zayd,
Seize knowledge with forbearance;
Then tie it down with a chain,
And abandon innovation from;
The reports of “Amr ibn

60



“"Amr ibn ‘“Ubayd (a propagator art
time) used to previously sit in the gatherings of al-Hasan al-Basri
raheema-hullaah. He was upon the belief of Ahl al-Sunnah wal-
Jama’ ah until Wasil ibn At a’ m
the Mu’tazilah group.

Nu’ aym i b nrahbemavhmbiah asked Ibn al-Mubarak
raheema-hullaah r e garding “ Amr and the
was abandoned by the scholars of hadith. He replied, “ Be c a u s ¢
“"Amr calls (to his corrhpt view)

It should be noted that the scholars of hadith did not reject the
narrations of everyone who ascribed to a certain group or belief,
but only those who propagated it, commanded it, and
championed it.

It was once said to Ibn al-Mubarak raheema-hullaah, “ Wh'y do y
narrate from S aDuisdt uawndd i Hibsuhtd ny eat
narrations i bf ‘“"Amayd, al though
s ame?”

‘

Hesaid,” Becaus e Amr call s to his 0

sil¥nt.”
“Ubaydul | ardheemndshullaaM <uisl, a

“We were wi t h-ThAnkiliwhéhdbmal-Mubardk came

(to learn narrations). Abu Hamza then mentioned a narration
about (the S arwdhilyia)l | a & h Wwhedeim heh u
belittled or abused him, so Ibn al-Mubarak stood up, tore apart
everything he had writt®n from I

Ibn al-Mubarak raheema-hullaah along with others saw these
groups as having left the fold of Islam due to their false
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statements regarding t
Attributes of Alldhsub-h a a na hu wa t a

Ibn al-Mubarak raheema-hullaah once said,

“1 heard -Thawfiysayn ‘ Tahle J ahmiyyah

Qadariyyah ar’e ‘dAmm@1d i eivlabbis . Al
raheema-hullaah then asked him, “ And what is you
t he Mesdid,”" My opinion i3 that of Su

Ahmad i bn ‘ Ab d wdheenaathulldahbheard¥Yba nlu s
Mubarak raheema-hullaahr e ci ti ng s ome Qur’ ' ari
said,” Whoever ¢l ai ms t hat disbelevedini s
All ah the"> Al mighty. "~

This was one of his many statements in refutation of those who
supported the view thatthe Qur ’ an (and in effe
Allah sub-h a a n a h u W was & areated anAtter when in fact

the Attributes of Allah sub-haana-h u wa  aredf HiziBeing

and hence not created.

The name of Jahm (who was the head of the Jahmiyyah) was
once mentioned in Ibn al-Mu b 3 r mafkeéms-hullaah presence
and he began to recite%°:

AT e a2l ) Q! Lels ) GV la 2 = 8

[ am amazed at a devil (Jahm) who comes to the people;
Calling them to evil when his name is derived from Jahannam!

“ Al i -HasbniShagiglraheema-hullaah asked Ibn al-Mubarak

raheema-hullaah,” How s houl d we DbHebaidd Bg i 1

believing that He is above the seven heavens over His Throne. We do

not say what the Jahmiyyahsay-t hat He i s YWere on
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A man once said to him, “ 0 dubRahmanAlBear Alldh (for
mysel f) because of howHesad “hDol c 1
not fear, for they claim that your God Who is in the heavens is

not hfng. ”

In another incident, it was said to him, “ S hay b d n you a c c
of being a Mu r Hdsdidqg h . ”

“Shayban has lied for I oppose t

1. They claim that iman (faith) is only in words and not deeds,

but I say that it is in words as well as deeds.

2. They claim that the one who abandons prayers is not a

disbeliever but I say that he is a disbeliever.

3. They claim that iman does not increase or decrease and I say

that it does in&rease and decrea

Ibn al-Mubarak raheema-hullaah once said to someone out of his
concern for this knowledge and its people,

“You should know my brother, t h e
Muslim who meets Allah upon the Sunnah. Indeed, to Allah we
belong and to Him we will return! Only to Allah do we complain of
our loneliness, for indeed our brothers have gone, our supporters
have decreased, and 1™nnovation h

He was sincere to his beliefs and strived to follow the Sunnah the
best hecould.

As a result, his efforts against innovation and anything which
misguided people away from the Sunnah of Muhammad sallal-
Il aahu * wedlamyvareé striet@nd firm. It once reached him
that al-Harith al-Muhasabi raheema-hullaah (author of Risdlat al-
Mustarshidin) ate some food with a known innovator, so Ibn al-
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Mubarak raheema-hullaahs ai d t o hi m, “1 am 1
to you for"mthirty days!”

As mentioned previously, he abandoned the narrations of those
who were involved in deviancy or heresy and those who
championed incorrect or false ideologies. He was also steadfast
in his abandonment of whoever abused the Companions, may
Allah sub-h a a n a h u  wbe pleased withuthem all.

“ Al i -HasédniShagiglraheema-hullaah said,
“1 heard ‘ AMubarak dayitheveryone, “ d b a n d

on
arrations of * Weaause hé babuses TtHe G b i
redecd%ssors!’

T S

9Bsiyar NubamaalAwliilyyaa’t al
99 Some of the deviant groups that arose in the era of Ibn al-Mubarak. Their views included their belief
that the Qur’an was a cr easaregarding thexQadr bfjAllah, dne Hadlfalse o r r u p
understandings of the Names and Attributes of Allah
100 Al-Bidayah wa al-Nihayah, by Ibn al-Kathir
101 Tagaddumatal-Jarhwaal-Ta’ d1i 1
102 Tarikh al-Islam, by al-Dhahabi
103 Mizanal1 * t i d 4l
104 Hilyat al-Awliyd’
1056 yar -Nubamaal
106 1hid. The words “(which means ~(hellfire)share 4 similax noat in the Arabic
language (i.e. the letters e )
107 i yar -Nubamaal
108 Ibid
109Al-Tabaqéltal-Kubr a, by Ibn Sa’d

110 A1 * by IE@am al-Shatibi



111Hilyatal—A wliya’

112 gahth Muslim
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The Mujahid

Ibn al-Mubarak raheema-hullaah not only defended Islamic
knowledge from being polluted by falsehood, heresy and
deviancy, but he also defended Islam physically and militarily. He
was a scholar known for partaking in battles and defending the
Muslim lands. Ibn Kathir raheema-hullaah wrote in his book al-
Biddyah,

“He (-Mubarak)awhs known for participating in battles and
Hajj ve¥y often.”

In Tadhkirat al-Huffddh, Imam al-Dhahabi raheema-hullaah

referred to him as, The Pride
also commented,

“He was the leader of the brave
year and in the next year, he would be stationed in battles in the
Way of ™Al 1l ah."”

He used to observe ribat (guarding the army fronts) in Tarsiis
and al-Massisah (near the land of the Romans) as well as other
places. He was particularly known for his jihad against the
Romans and just like he was an Imam in Islamic knowledge, he
was also an Imam in warfare, and just as he taught hadith and
figh, he also taught the people heroism and bravery.

Hajj one year and jihad the next year - this was a principle he
lived by, and this went to such an extent that his death actually
came just as he had returned from battle.
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Ibn Abi Hatim raheema-hullaah mentions that when he went out
to battle and ribat, he would gather the mujahidin and teach
them hadith. Upon arriving, the first thing the army would do
was surround Ibn al-Mubarak raheema-hullaah who would then
teach them knowledge and hadith which they wrote down and
took notes from. They learnt knowledge from him just as they
learnt the skills of war and bravery.11>

It is reported that when in Tarsis, Ibn al-Mubarak raheema-
hullaah wrote a letter to his friend al-F ud hay|l i bn
raheema-hullaah (who was known for his worship in Makkah

and Madinah), encouraging him to partake in jihad and not to be
satisfied with simply worshipping Allah sub-haanahu wa-t a ° a a |l a
in the mosques.

Ibn Abi Sukaynah raheema-hullaah said,
“I'nm Tarsts i n t helubgrakagave nle? letteA H,
with the following verses. I bade farewell to him and went to
deliverittoalFudhayl ibn ‘“ITyadh:

el 5alall 3 Sl el W o one Al b
: cadlic ) g el ey
iz Lalasy by goud 4 goy 035 % 5E e
. - > g (24 O b 8
5 el re Bk ({5 R0 7| e ot
D Qo] 2y L g (2 R gl o WL |
AL, el 2 s o L 1
e I Nt B L’J’.‘?;J’JSJ:?"'“:J
5B & v i o {vank
u,\_<, P! JJ,& 1,& o3P W JWe fye 66l ALy
a5 b ol 5 e ) S s e sy
3 - ia - | 14 . % sl 5
\_J)h< b [y ,\:1‘....1‘ o Wiy ,.<> &) q‘.;_(‘_\.b

O Worshipper of the two Holy Mosques!;
Were you to see us, you would realise your worship is mere play.
For the one whose tears fall down his cheek (in worship);
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Then in turn, our blood flows down our necks (in battles).
Or him whose horse tires in pursuing pretence;
Then our horses toil on the morning of combat.
For you is the smell of fragrance, but our fragrance;
[s the dust and dirt kicked off, which is more pleasant.
And indeed, the words of our Prophet have reached us;
A correct and truthful statement, which cannot be denied.
The dust stirred up by the Hors
nose;
Can never coexist with the smoke of a blazing fire (Hell).
This is the Book of Allah which shall judge between us;
Surely the martyr is not dead, and this can never be refuted.

Ibn Abi Sukaynah raheema-hullaah said,

“ S o I -Fudleayl in 8hé Haram (Makkah) with the letter and

when he read it, tears came to his eyes and he said, * I nde e d
Abu “Rahinah (Ibn al-Mubdrak) has told the truth and he

has certainl’ advised (me). "’

His words matched his actions for he was not one to keep back
from engaging in the actual battle. Not only did he hold his post
as a murabit (guard), he also plunged into the heat of battle
when the occasion called for it.

Ibn Muthanna raheema-hullaahn arrates t hat ° Ab
raheema-hullaah said,

“1 was wMuthadadkh add Mu’ tamir 1 bn
when the call to arms was made. So Ibn al-Mubarak came out
along with the people. When the two ranks faced each other, a
Roman emerged and requested a duel (one-on-one fight until
death). So a man went out to him but the infidel overpowered
him and killed him. He kept doing that until he killed six of the
Muslims whereupon he began to boast and walk with pride in
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between the two ranks. He requested a duel but no-one went out

to him. So Ibn al-Mubarak turned to me and said, “* I f [ am
do s uch an dAnd then lhe mpvedrhis hoese and went

out to the dueller. He fought him for a while and then killed him.

He (Ibn al-Mubarak) requested another duel and so another

infidel came out to him and he killed him too until he had killed

six of the Romans. He requested a duel but it seemed as though

they all feared him!

So he struck his horse and went between the two ranks, then he
hid. We didn’t see anything whe
to me exactly where he previously was and he said to me, * 0
“Abdul Iluavarmentiofi thiyteanyonewh i | st I -am
and he made a (stern) $%tatement

And thus with humility did he struggle and fight. He was known
to heavily partake in battles but when the battle ended and spoils
were distributed, he would be missing.

In Dhayl Jawdhir al-Mudhiyyah, it is mentioned that someone

once asked him about this (disappearing at the time of spoil-
exchange), and he simply replied,“ The One for Whos
knows who I am.”

He led his life in this way, defending the Muslim lands until he
died. The son of al-Fudhayl raheema-hullaah said,

“1 s a wMubapak in my sleep and so I said to him, * Wh a t

have you found to Hebsaid t hileathewhi o
used to engag e lisaid, " D o meam jihdd and ribat? He s ali
“"Ydsid,” What did your Lord do with

Hesaid," He forgave me with a forgiv
forgivené'®s after it. '’
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113 Al-Bidayah wa al-Nihdyah

114A1 1 bar fi Ghakah byalDhatmbin

115 Tagqaddumatal-Jarhwaal-Ta ’ d i 1

116 Al-Nujim al-Zdhirah fi Mulik Misr wa al-Qahirah, by Tughri Burdi. Also recorded in Tafsir ibn
Kathir, SiNmbrmlA”]1 {@/4113) and other collections
117gi yar -Nubamaal

118 Ibid
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The Poet

In addition to his many talents, achievements and abilities,
“Abdul | @aMubarakbruheemathullaah was also gifted in
literacy - particularly in the art of poetry. He possessed an
eloquent tongue which was recognized by all who conversed
with him, and his language displayed the nature of someone who
had been taught well.

Most of the poetry which has been recorded from him comes in
the form of advice to others, whether they were close friends or
high-ranking Caliphs and rulers. The topics which he spoke of
concerned the common issues which had arisen in his time (e.g.
matters pertaining to theology, politics, the world view and the
community, etc) and as always, they contained much wisdom.
Hence the books of history have sealed them and recorded them.

Mentioned below are only a few of his poetic expressions.

His poetry and advice with regards to dealing with others,
friendship and companionship:

[ see men who are content without religion;
But I do not see them being content in life.
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So be rich with Alldh from the world and its kings;
Just like the kings feel rich with their world from religion. 119
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If you accompany another, then do accompany;

A friend who is bashful, humble and generous,
Who says ‘“No” Nwhen you s a
And says ‘“Yes’ vhen you s :
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If you travel with a people and accompany them;
Then be to them like a close relative and brother.
Who has insight and brings peace, criticizing only himself;
With a heart that is blind to the errors of his companion.
Do not hold all people to account for their mistakes;
But rather say: “ Come! Let
If you hold them for their mistakes, then you shall tire;

And you shall remain in your life without any friends.121

On the righteous ruler:
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It is with the (righteous) ruler that Allah prevents great trouble;
From afflicting our faith, out of His Mercy and Kindness.
Were it not for the leaders, roads would not be safe for us;
And the weak amongst us would be robbed by the strong.122
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0 you monk who has clothed himself in wool!
Who is now counted amongst the worshippers!
Adhere to the front lines and worship therein;
For Baghdad is not a place for the ascetic.
Indeed Baghdad has become a place for the kings;
And a residence only for the miserly recitor!123
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How can the eyes of the people of knowledge find rest;

How can they find sweetness in their sleep and breaks.
When Hellfire lies on the outskirts, they must pass over it;
But they do not know, who will be saved and who will fall in?
The scrolls have been laid out and spread in their palms;

In it lie all secrets, and the Compeller is watching.

It is either great bliss and everlasting life;

Or burning Hell where you'll remain and never be called.

It suddenly seizes its dweller and raises him high;

If they wish for a way out of its fierceness, they'll never be granted.
So let knowledge benefit its scholar, before death approaches;
For nations have asked to be returned, but they did not return.124
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Silence is more beautiful for a youth;
Than speech that is said outside of its occasion.

[ find truthfulness to be more attractive for a youth;
In his speech, more beautiful than even he himself.
There is a mark upon him due to his piety;

A mark which shines from his forehead.

Who is it that can remain hidden;

If you were to look to his companions?

How often has a man who previously held certainty;
Become overwhelmed by misery, which overcame his conviction?
So it swayed him from his correct opinion;
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And so he purchased the world with his religion.125
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If you ever have time and find yourself in ease;
Then take advantage of prayer, to draw near to Allah.
If you ever wish to speak ill, a word of falsehood;
Then instead put in its place, a word of glorification.
Because taking advantage of silence is better;
Than speaking frequently, even if you are eloquent in speech.126
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My pleasure lies only in transmitting narrations;
Which have been perfected with eloquence of speech.
And gatherings wherein tranquillity descends;
The gatherings of remembrance of the Huffadh (memorisers).
They have attained virtue, nobility and intellect;
From their Lord, because they guarded narrations.
They gained the Pleasure of the Lord of the Throne, when they
gained certainty;
That for the righteous group, Paradise lies in store. 127
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My soul has experienced much, but I did not find;
After the God-consciousness, anything like good manners.
And even if my soul dislikes it, [ do not find;
Anything better than abstaining from lies.
Or backbiting the people, when it wished to backbite;
For the Lord, Most Noble, has prohibited that in the Revelation.
[ said to my soul, in obedience and struggle:
“ F or b e and knawtedge oaly beautify the noble.
O Soul! Surely, if your speech is silver,
Then silence is ma%de purely

119 pahjatal-Ma j a1 i s, BBurr(8/B18) ‘ Abdul

120 shadharit al-Dhahab

121 phayl al-JawahirakMu d hi yyah, #@riMul la * Al i

122 gilyatalAwl i ya' (8/164)

123 Tarikh Baghdad. It is said that Ibn al-Mubarak said these lines of poetry to Abual-* I t a hi yyah w
was a poet known for his asceticism. Ibn al-Mubarak saw him in Baghdad wearing garments of wool and
whenheaskedwh o he was, the -‘pletodphliey ysaahi’d s‘0A bhue awr ote thes
1245 yar -Nubamaal

125 Ibid

126« Ab d ul | -Mibardkalimam l-Qudwah

127 Ibid

76



128 Ibid

%

77



The Pious Worshipper

As highlighted throughout this biography and indeed in any
compilation which speaks about the life of Ibn al-Mubarak
raheema-hullaah, it is clear that he was somebody who kept a
close watch over his soul, his beliefs, his knowledge and his
piety. Righteousness is not something that is guaranteed for
everyone, but it is gained by the Mercy of Allah sub-haanahu wa-
t a ' dhaoligh belief, worship and good deeds. Ibn al-Mubarak
raheema-hullaah was an ardent and devout worshipper who
engaged in ‘i latdedeny linstahoer de sultivatpd)
piety and righteousness in his soul and kept steadfast in it. This
is testified to by many of his actions whether as a scholar, as a
student, or simply as a man from the community.

Despite being ranked so highly amongst his peers, his lofty status
was never something that he displayed or made apparent. He
was known for his lengthy and regular prayers, his frequent

recitation of Qur’ an and his

prolonged his time in the mosque and kept himself busy in the
worship of Allah sub-haanahuwa-t a * a al a

“Abdah i b mahégmalhwdlgahsaid,

“When -Mbhawndk prayed ‘“ Asr, h e

Massisah and face the Qiblah (Makkah) in remembrance of Alldh.

|

W |

He would not speak to anyone untilt he s un®had set.

Nu’ aym i b wahédnaathuti@aidsaid,
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“1 have never seen anyone ma k
(worship)®B®t han him."”

“ Al i -Hasbnibn $hdqiq raheema-hullaah said,

“1 never saw anyone wh eMubdrakedid,t e d
or (recited) as beautifully as him, or even pray as much as him. He

used to pray the whole night regardless of whether he was
travelling or not and he used t
and melody. Indeed, he would only leave his Mahmal (place of
sleep for the traveller) so that he may pray, and the people never
kne##. 7

A man once said t o hi m, “ 1 r ea
ni g ht !-Mubdrak mhean-hullaahs ai d t o hi m, “
a man who spent last night repeating the chapter,” Mu t ual r i
di verts you (i.é Simh g-Takithur)Irérifing it until

dawn, unable to get past it (due to his deep contemplation over

i t1¥ - dnd here, he was referring to himself without explicitly
stating so.

He loved to fast in the day and pray at night and he did so
regularly, regardless of whether he was a resident or away from

home engaged in battles on the front lines. Due to his regard of

Allah sub-haanahu wa-t a ’ awdlhis love of humbleness and
hatredo f ri y a’ (showing off or pret
deeds hidden.

[t is narrated tha traheholhdlonm@d i

companion of Ibn al-Mubarak raheema-hullaah) once travelled
with him to partake in a battle. He related,
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“On o n elarpight whénove were out in the battles against
the Romans, he (Ibn al-Mubdrak) went to lie down and
pretended to sleep. I sat down clutching my spear and I rested
my head on it, also pretending to sleep.

When he thought that I had fallen asleep, he got up and started to
pray and he continued to pray until dawn, whilst [ continued to
look at him. When dawn arrived, he came to wake me up
thinking that I was asleep. He said,* O Mu h a rhsaid té hir,
1 h a v eWhenthe lsedrdetlpat, he hever spoke to me again,
and he did not offer me anything in his travels to battles. It was
as if he disliked what I did of exposing his deeds, and this is
something I noticed throughout his life until he died. I have never
seen a man hide his good deedsasmuchash e d3% d. ”

This was something common throughout his life and really, only
Allah sub-haanahu wa-t a °~ dkmolwvsahow much he used to do
and how much has been written for him of good deeds because
for sure, he kept them hidden from the people - and only a
handful of such occasions have been exposed for us.

He also feared for himself and feared committing wrong against
others. In one instance whilst in Sham (Greater Syria), he was
writing down ahadith when his pen broke. He borrowed a pen
from someone but when he finished writing he forgot to give it
back and instead placed it in his pen-holder. He then travelled
and returned back to Marw. It was then that he saw the pen and
realised it was still with him! Without any hesitation, he
immediately prepared himself for travel again in order to return
the pen to its owner all the way in Sham.134

Imam Ahmad raheema-hullaah said,
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“Allah did not raise him (in ho
he had (of Allah). The lands of Khurasan have not brought out
anyone like Ibnal-Mu b a r3a k. ”

Imam al-A w z &aheema-hullaah once said about him,

“1f you were to see him, your e
h i M#®-"And this is due to what could be seen of his worship,
good mannerism, and conduct.

He was known to be * N d s -U m m a (lAdvisor of the Ummah),
always enjoining good and forbidding evil when the occasion
called for it. He was not one to discourage others from khayr
(good) nor was he one to shy away from correcting what he saw
to be munkar (wrong) in the land. He was known to have deep
insight and care, and his spoken words always reflected that.

He was once asked, “ Who are t he peHepaide [ c
“The s clhwag said,s".T’h e n wh o a rHe said,h e I
“The humbdl e dtevassa&dt“iWho are t he | o
ones (without |Henspid SKhszanmel ? ar
c 0 mp a n (i.eothepppressive rulers). Then it was asked, “ Wh o

ar e t he f de daid,s“H hens es Wh o consume
their religion.”37

It is narrated that he also said,

“Those with deep insight never |
commi tted in the past whi ch t he
done wi t h it a l1ife Span whi c
know what lies in it in terms of destruction; a blessing given to

the slave, which could perhaps be a curse and an allure or bait, or
misguidance which has been beautified for a person such that he

sees it as guidance; and a slip of the heart for a short moment
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wherein a person’s religion 1is
i #8”

He was once as k-emhzemehtpandhessaid,{ bt ( s s
to perceive that you have something which no-one else besides you

has. I don’t know anything wors
often) han “ujb.”

Those who accompanied him, his friends, teachers and general
folk often paid testimony to the fact that he was different and
unique. His piety which he tried to keep hidden would often be
expressed by events which took place in his life.

Al-Ha s an irbheema‘hillaah used to say that he (Ibn al-
Mubarak raheema-hullaah) was * Mu j @ D a 'aw sdméeone
whose supplications were always answered).140

This was the same al-Ha s a n  irdheema‘hillsah who used
to be a Christian. Ibn al-Mubarak raheema-hullaah supplicated
for him saying, “ 0 Al I da h, g rAldah sub-hbanahu wia-s | a n
t a ° anmswered his call and he entered into the fold of Islam.14!

Ibn Abi Wahb raheema-hullaah narrates,

“One d a sMubarakbwvnlked plast a blind man who said to

hi nhaskyoutosuppli cat e to All dh f oBo me,
Ibn alkMubarak supplicated to Al1laah
returned to him WwWhilst I was | oc

Ibn al-Mubarak raheema-hullaah always paid particular
attention to the state of his wealth, the purity of his charity and
the income he brought home. He never allowed a single dirham
to enter his possession if there was doubt over its permissibility.
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He once said, “ It i s more beloved for
dirham which has been gained through shubhah (doubt) than
for me to spend hundreds oft hous ands of dW¥r han

He also said, “ I t i s more beloved for me
in charity than spending sixty dirhams which have been gained in
a doubt fu* manner.”

According to him, a truly pious person was one who avoided all
doubtful matters and utilised piety in every matter. He said,

“1Tf a man stays away from a hun
but does not stay away from one single (haram) matter, then he

is not from the pious and wary ones. And whoever has a small
amount of ignorance in him, then he is counted amongst the
ignorant ones. Have you not heard the response Allah gave to

NGh ‘ a | asgldam when he said,

“.. I'ndeed my son is from
So Allah said to him,

“.I ndeed, 1 advise you, l est
[Strah HGd 11: 45-4 6 1”

Ibn al-Mubarak raheema-hullaah lived the verse where Alldh sub-
haanahu wa-t a ° @aid] a

“I'ndeed, from the sl avesessof Al
knowledge that truly fear Him. Certainly, Alldh is Exalted in
Mi ght, Most Forgiving.
[Strah al-Fatir 35: 28]

J
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The fruits of -MuAbbadruaddéeémh-hulluabh n

knowledge, deep insight and wisdom were truly visible in his life.

This was but a small insight into the pious life of Ibn al-Mubarak
raheema-hullaah. 1t sprung from the knowledge he gained, his
understanding of the faith, the hardships he endured, the
righteous actions he performed, his closeness to Allah sub-
haanahu wa-t a ’ aandllave of Him, his efforts to purify his
wealth, his deep sincerity - and so much more.

All this made him well-rounded and refined his characteristics
and nobility. The people became amazed at him, but as a man on
a mission, he did not concern himself with the people - as is
evident by him hiding his good deeds. Instead, he simply
continued living his life in the best way possible, preparing for
the world after this.

129 Tagaddumatal-Jarhwaal-Ta’ d 1 1

130 radhkirat al-Huffadh

131 Tagaddumatal-Jarhwaal-Ta’ d 1 1

132 yar Nubamaal

133 Tagaddumatal-Jarhwaal-Ta’ d 1 1

1345 i yar Nubamaal

135Al-Wara', by Imdm Ahmad i bn Hanbal
1361511 kh Di mas hgq, by Ibn “Asakir
137gi yar -Nubamaal

138 Ibid

139 Ibid

140 Tapdhib al-Tahdhib

141 Ibid
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His Departure from this World

It is often said that a person will depart from this world in
accordance with the deeds that they used to do, and for Ibn al-
Mubarak raheema-hullaah, that resonates particularly true. It
was in the year 181 AH (797 CE) in the blessed month of
Ramadan, in the early portions of the day just before dawn, that
Allah sub-haanahu wa-t a ° daaol the soul of Ibn al-Mubarak
raheema-hullaah at the age of 63, the same age of the Prophet
sallal-l a a h u * wdllamywhein hevalso passed away. In Ibn
al-Mu b a r mafkeéms-hullaah death was honour, as he passed
away after having returned from a battle.

Historical sources are unanimous in their record of this, and to
this day, his grave and place of burial still lie in the land of Hit,

near the Furat River in Baghdad,

So there it was for Ibn al-Mubarak raheema-hullaah, in a glorious
move of Decree, that Allah sub-haanahu wa-t a ’ qathlered up
for him a life of goodness and drew it to an end in complete
goodness, for he died in the best of months, at the best of hours
(before dawn), after having engaged in the best of deeds.

It is mentioned that when death approached him, Ibn al-Mubarak
raheema-hullaah said to Nasr raheema-hullaah, a bondsman of his,
“Pl ace my h e Nadr raheemathhllaah blegan tb weep
and so heasked, ” Why ar e yNasuraheemg-hullngh 3aid,
“1 r e me mb eused th livavin gpnafart but today you die in
poverty and as a stranger.”
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Ibn al-Mubarak raheema-hullaah said to him, “ Don’ t s ay
truly I asked Alldh the Most High to let me live the life of the rich
and to let me die the death of the poor. Keep commanding me to say
the testimony of faith (Shahddah), but do not push me so long as |
dom’aty anythin% else after it."”

And so he passed away in a humble state after having lived such
an enriched, fulfilling and beneficial life. He left behind no wealth
for people to inherit, but he left behind what was more precious
than that - knowledge as deep as oceans and an example for all
to follow. He was the advisor to this Ummah, an ardent follower
and protector of the Prophetic Sunnah, and a warrior defending
the weak.

His death brought tears to the eyes of everyone around the
Muslim world, from leaders to the general population, from
scholars to laymen, from those in the far East to those in the far
West, from those who lived and accompanied him, to those who
only heard of him and his deeds.

When news of his death reaRashid d t
raheema-hullaah, he said, “Today, the 1
passed®away. "’

Ibn Hibban raheema-hullaah, the Imam of al-Jarh and al-Ta’ d 1 1
made the weighty statement,

“ He (-Mubarak)ahdd gathered characteristics which were
never before gathered in any scholar in his time in the entire

wor 4. ”

Al-Fudhayl i roheema*hillgah, dikh long-time friend and
companion said,
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“

B y Ldardoéthis House, my eyes have never seen the likes of
Ibn al-Mubarak. May Alldh have mercy on him, none have come
after him who are®in any way 1 ik

Imam al-Dhahabi raheema-hullaah said,

“By All ah, | l ove hi m forgeodnesh e S 3
through it due to what Allah has blessed him with of piety, of

worship, of sincerity, of jihad, and of abundant knowledge,
proficiency, balance a%d praiseyv

Al-Firyabi raheema-hullaah said,

“1 saw the Pr osglil-£ t a Muh a oullvanjpha i wo
dream and I said to him, * Wh at iMsu blibr m kaHdsaid, n g 7 ’
“"He is with those whom All dh has
Truthful, the Martyrs and the Righteous, and how excellent are

those as ¢t mpanions. '’

May Allah sub-haanahu wa-t a ° davednrercy on Ibn al-
Mubarak raheema-hullaah, the Faqih of this Ummah, the scholar
of the East and the scholar of the West.

1461 hya’ DHI Gm al

147 Ta1ikh Baghdad

148« A d ul 1 -Mubardk aldmam hl-Qudwah
149 Tarikh Dimashq

150 Tagdhkirat al-Huffadh

151 T4rikh Baghdad



Some Advices: Lives of Insight

Reading into the lives of others especially those who came before
us is often a pleasurable experience. We see it all around us.
Movies are depicted, tales are told, songs are sung and memories
are replayed. It is human nature to want to know how other
people led their lives and the different courses their lives took.
We love learning about the struggles of others as well as their
achievements, their ups and downs and various aspects of their
living. We love to know because we either gain an insight, or we
become inspired, or we simply find that their lives and struggles
resonate with ours in one way or another.

In our Islamic history, the tales of those before us have been
documented well for this very reason. The lives of the scholars
were recorded even more rigorously because these scholars
often held a position in chains of narrations, or they were people
of benefit, or they passed the critique that learned men were
subjected to.

The 11ife of -Mubalalkdrahbeindhnlladh holds gaedt
insights for us as Muslims because it highlights a particular
matter that has come to be viewed as strange or perhaps even
impossible in our current era: The ability to be multifaceted in

life.

In our current day and age we face a phenomenal identity crisis.
We are told that when we grow up we should aspire to become
something - a doctor perhaps, an engineer, maybe a successful
businessman, or even a sports personality.
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From a young age, this idea of becoming something - one thing - is
drilled into us. Yet this is not entirely the problem, as I believe that
we should all aspire to great things which hold benefit for us, our

families and our communities at large. But in the process of

sowing this inspiration, society stealthily streamlines our entire
vision. It tells us we can only become talented in one thing, and
that we should choose this one thing wisely. But as we can see
from the life of Ibn al-Mubarak raheema-hullaah, this is not always
the case.

“We have certainly created
[Stirah al-Tin 95: 4]

Allah the Most High created the human being, and He created
him with versatile capabilities. He created in each person a brain
and a mind of powerful potential. He gave him intellect. He
blessed him with aspirations and taught him right from wrong.
He gave him gifts and many talents. He has granted great
potential to every male and female.

Numerous figures in our history, and indeed throughout all of
history, had this realisation dawn on them - that they could excel
in not just one thing in life, but a great number of things. So you
would see that the doctor of the community was also the most

ma

skilled in the arts of war. The

also one of its greatest mathematicians. The mother of seven
children was also the founder of a school or hospital, or she
would be a narrator of hadith - and so on. They were
multifaceted, multi-skilled and multi-talented in numerous
things, and they were experts in each of these fields.

Imam al-Shatibi raheema-hullaah and Imam Ibn Malik raheema-
hullaah were both great Andalusian scholars from the sth
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century AH. Coincidentally, they were also great friends who had
each specialised in different areas of the Islamic Sciences. Al-
Shatibi raheema-hullaah was a known grammarian proficient in
the Arabic language, and Ibn Malik raheema-hullaah was a
scholar in figh (jurisprudence) and the sirah (Prophetic
biography).

It is said that one day whilst they were conversing, one said to the
other,

“You are a saadisoulcahr ai nf iseulcdhu s o
become a scholar in another field and author a new book

t her®in?”

It was a challenge from one friend to another, and incredibly,
each took up the challenge of his companion.

It was from here that Imam al-Shatibi raheema-hullaah wrote his
famous poem i n the Sciences of Qira
titled Hirz al-Amdni wa Wajh al-Tahdni - more commonly known

as Al-Shatibiyyah. Ibn Malik raheema-hullaah on the other hand

wrote his piece in nahw (syntax) and sarf (morphology) - and

this is none other than the famous Alfiyyah Ibn Mdlik.

Each of their poetic works is over a thousand lines each, with Al-
Shdtibiyyah alone consisting of 1173 lines covering all the rules

of the seven Qira’at, with thei:
of recitation). Both of these poems are codified, particularly Al-
Shdtibiyyah, and both require thorough explanations and
breaking down.

This example simply highlights the depth of knowledge which
each of these two scholars had, despite it being a field which they
had not authored in before, as well as it being an addition to their
established fields of knowledge.
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It is said that previously when Imams were selected, they were
selected based on their ability to multifunction. Often, the Imam
was not just expectedtobeaHaf i dh ( me mori s e
or a scholar or a learned one. He was also expected to have
knowledge of certain secular sciences such as Mathematics,
Physics, Astronomy, Geography, and Law - to name a few. He had
to know the arts of war just as well as he knew the arts of
arbitration and societal cohesion. He had to have social skills, be
able to make true judgement, be able to divide inheritance and
execute wills. If wars broke out, he would be expected to lead the
army factions just as he led the community in prayer, and he still
had to give the sermon and keep up his role of leading others in
prayer throughout all of this.

They were real community leaders in every sense of the word.
We see proof of this in the stories of Ibn al-Mubarak raheema-

hullaah where he continued to narrate hadith and set up circles
of knowledge out in the battlefield during wartime.

152 Refer to the biographies of Imam al-Shatibi and Ibn Malik
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Some Advices: Be Sincere

Whatever you do in your life, be sincere. Never wear two faces
and never lead two different lives. This will only confuse you and
leave you feeling very frustrated and drained of energy. You
cannot be happy, content or relaxed when you lead an insincere
life or do deeds with insincerity.

The gravity of insincerity in Islam is very obvious. Firstly, you
run the risk of not having your deeds accepted by Allah sub-
haanahu wa-t a ° aSecbndly, the deed can become a witness
against you on the Day of Judgement. So save yourself the
trouble and take a moment out before doing anything of worth,
and make a good intention.

The sincerity you have at the beginning will not only lead you to
have a good deed accepted, but it will also create a drive in you
and prepare you for a noble goal.

Yahya ibn Abi Kathir raheema-hullaah once said,

«

You reach by your intention wh

n

by your deeds alone.

He also said,

"

Learn about intentions becaus
dee &% . ”
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When Alldh sub-haanahu wa-t a ° @eed tlmat you have a strong

and righteous intent, He will take it upon Himself to bring you to

that goal and ease your path, even if it is difficult at first or you are

tested in it. In the end, you will find that it was blessed by Alldh
sub-haanahu wa-t a ~ and hence you will attain it. The Prophet
sallal-l a a h u asdllamysha i dwa “Peopl e will
upon their™intentions.”

f{

It is what distinguishes the believer from the hypocrite - the
hypocrite being the one in whose heart lies a disease.

Ibn al-Qayyim raheema-hullaah said,

“Whoever contemplates over the
will come to know how the acts of the limbs are tied to the acts of
the heart and that they do not benefit without them.

He will also come to know that the acts of the heart are more
obligatory upon the slave than the acts of the limbs. Is the
believer distinguished from the hypocrite except by virtue of
what is in the heart of each of them when it comes to deeds?

Worship of the heart is greater than the worship of the limbs, and
it is more abundant and lasting, hence it is mandatory at all
ti mbs . ”

Abu Talib al-Makki raheema-hullaah said,
“A righteous intention is one’ s
Allah (to His slave) and it is the first point of reward.

A slave will only get the reward of a deed according to what Alldh
has gifted him with of intentions, and perhaps a single deed will
gather numerous intentions accort
his knowledge, so for every intention he receives a reward and
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each is multiplied tenfold because they (intentions) are deeds

whi ch have been ga®%hered within

So what then of a person who has been blessed to be
multifaceted in life, and he or she has also been blessed to gather
numerous righteous intentions for each of those tasks? This is
the act of gathering goodness upon goodness, and it is reserved
for the intelligent one to take advantage of.

Make your intention so pure and so hidden in the depths of your
heart that none knows of it, nor do you become deluded by it.

Ibn al-Qayyim raheema-hullaah said,

“Tkhlas (sincerity) is that
can write it down, and no enemy is aware of such that he can
corrupt it, and the individual is not amazed at it such that he
renders it invalid.”

153 filyatal-A wl i y &’

154 Reported by Ahmad

153 daFawalid,Qaym [ bn al
156 (gt al-Qulab, by Abu Tilib al-Makki

157 AlFawa’ i d,Qagyim 1 bn al
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Some Advices: Be Active in Learning

Regardless of whether you perceive yourself to be a seeker of
knowledge or not, we all must learn. Make a promise to yourself
to continue learning throughout your life, regardless of what
may come your way. This is what

Seek out the circles of knowledge led by scholars and teachers.

Pay a visit to the mosque not just for prayers, but also to see

what schedules they have in place for learning. Have you
perfected your recitation of Qui
(tajwid) and beautify your voice whenever you recite.

[ s your recollection of t he Qu
strength to memorise passages of
Qur’ dan itself, as is the traditi
Huffadh (memorisers) of this Ummah who the Prophet sallal-

Il aahu * adlamysdidiare the special people of Allah sub-
haanahuwa-t a’ aal a

“I'ndeed, All3dah has people from
Qur’ an. They are the peop?te of !/

Af t er t dtop.Mopve fdrward tdwards understanding what
your Lord has revealed and learn the beautiful language of
Arabic. Seek out nearby classes and if you cannot find any, seek
them online or in distant towns. Be active in your learning and
contact people, placesand centres. Don’ t S e
but keep going, all the while 71 e
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“0 Lord, increase me i

Create a good plan for yourself and stick to it, whilst
allowing room for improvement and flexibility. How do you
envision the next year, or indeed the next five years? Can you
project your vision and see yourself as a better Muslim; how can
you get there? Learn the ways, learn the skills, and learn the
attitude.

“Say: “Ar e tequa to thosewhooknow n o w,
not?’ It is only the people
remember. ”

[Strah al-Zumar 39: 9]

There is so much to be gained by becoming a person who is open
to learning - whether that is learning about your religion or
learning a new skill, or learning something in a new field. When
you become active in this endeavour, you open yourself up to
change and betterment - and that is always a positive matter.
Develop yourself because you have no idea how far you can
really go.

158Reported by Ahmad and Nasad’i
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Some Advices: Time Management

One of the striking things about the life of Ibn al-Mubarak
raheema-hullah is that he was able to achieve so much in so little
time, and this is because he managed his time effectively. He
never wasted a day. This is not to say that he did not enjoy a
social life, nor that he never relaxed. On the contrary, he loved
his brothers and friends and often sat with them socialising - but
in their social life there was always mutual benefit and a sharing
of goodly words. The key thing to note is that he put everything
in its due place and time. When it was time to learn, he learnt
rigorously and effectively; when it was time to do business, he
did it with perfection; and when it was time to relax, he did it
with purpose. This is the epitome of wisdom: Putting everything
in its place and time.

f

It is narrated that Handhalah al-Usaydi radhi-y a | | a a hwhho ‘ a n
was one of the scribes of the Messenger of Alldh sallal-laahu
“al a y-dallam, said to the Prophet sallal-l aa hu " al ay

sallam one day, “ Hand hal a has beS® mAl lad I
Messenger sallal-l a a h u * eadllamysdidi “ Wy i sHe t h a
said, "0 Messenger of All dh, when

of the Hellfire and Paradise, as if we see them with our own eyes.
But when we depart from you, we meet our wives and our children
and our homes, and we forget

The Prophet sallal-l a a h u * a kallajmh irecognised
Ha nd h adadhity’asl | a a h prediCamenthbecause it was
and is a natural predicament we all fall into. Our changing
atmosphere affects our emotional and spiritual state, but this is
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not to be rebuked as it is very natural, and simply requires
guidance and supervision.

In reply to Handhalah radhi-y a I | a h ,uthe Prophét sallal-
|l aahu " esdllamysaid, “ wa Handhal a, t her
this and a time for that. There is a time for this and a time for that.
Thereisatimef or t hi s and®a time for t

So, to live fully, we need to understand that there is a time and

place for everything; fromourtalabal- i 1 m (seeking Kk
work and struggles, to our family life, recreation and social

events. Everything has a purpose, and so we should treat the

events of our lives accordingly.

Beyond this, if you have goals and aims, you must have effective
time management. If you wish to be learned and scholarly, there
must be some sacrifice in your time for this noble goal to
materialise.

Imam al-S h a 'rdhdema-hullah was well-known for having
expertise across various fields of knowledge.

The people asked him,” How di d you gather al
And this was his answer,

“By independency. By travelling
like that of a donkey. Andbyr i s i ng early 1ike th

This is a statement which ought to be memorised by every
person who struggles with time management. In the above
statement, Imam al-S h a rfafedma-hullah gives four tips on how
to gather and achieve your goals in seeking knowledge. There is
so much to take away from this, but here are a few points of
benefit that we can derive:
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@ Be independent in your studies. Do n’ t rely on s
something to always motivate you and push you to learn. Be
independent of those who choose to be satisfied with little and

who choose not to have lofty goals. If someone else is bringing

you down or stopping you moving forward, perhaps it is time to

review the amount of time you are spending with that individual.

Be independent when classes come to an end. Try not to allow

your learning to come to a halt just because the class you were
attending has come to a halt. Move on to another class or another
teacher.

@ Learn how to motivate yourself! Be free from distractions

and limitations. In our current tech-savvy world, we have
unfortunately filled our short lives with distraction upon
distraction such as spending long hours on the Internet, brows-

ing social networking websites or being completely fixated on

our smart phones,etc.lact ually term these as
di straction’ b e ¢ a u stkey wvilllfdistrachypu i s
from the very purpose for which you live. Take great care not to

limit your life by these distractions. Take care not to drain the

life out of your life by spending too long on these platforms.

% Do not procrastinate. Ever. Procrastination is a form of
laziness, and laziness is something which our Prophet sallal-
Il aahu * edllamyubed to seek refuge from. Imagine, we
seek refuge from Shaytan and the Hellfire etc, and here the
Prophet sallal-l a a h u " asdllany ik teachimg us to seek
refuge from laziness because the truth is, it leads to huge loss
both in this life and in the Hereafter.

@ Travel! Stay on the move! Go from Ato B,thenBtoC. Do n "’ t
be stagnant in your 1ife; al way:
for. Remember, stagnant waters harbour all types of filth, but
running water remains pure no matter what surface it crosses.
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@ If knowledge is not in your immediate vicinity, seek it out

and go to where it is! Your city and country may be great, full of

life and full of facilities. But at the end of the day, if it does not
have a single teacher to teach
Ibn al-Mubarak raheema-hullah did - travel out to the next town

or city which has such scholars and teachers.

&% Be patient. More patient than the donkey overloaded with
cargo. Bear all the hardships on this path. Bear the trials and
tribulations. Often, when a person sets off in pursuit of lofty
objectives, they will begin to face some form of hardship. You
might encounter financial issues, or feel lonely or emotionally
estranged from loved ones, or you might fail at certain stages.
Whatever comes your way, it is vital to bear beautiful patience.
Everything will pass in the end, but the most important thing is
that your hardships should teach you beautiful lessons in life, so
that you can come out of it as a true winner.

@Get up early! The Prophet sallal-l a a h u * edllamysaidj W

‘“"My Ummdhkemashl essed in its Y arl
Seek out the ble ings of the mc
are in this hadi ' You may not
always have time in the mornings.

S s
t h
% Give yourself no excuses in pursuit of your lofty goals,

because most of the time - an excuse is a barrier that you
yourself place between you and your goals.

159 Sahih Muslim
160 Al-Tirmidhi, declared Sahih by Ibn Hibban
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\:



Some Advices: Close the Gap

Between a person and the attainment of knowledge is a distance

whi ch must be ttalabwul€ li'll endt heé hs s e K
knowledge) that is required from every Muslim man and woman.

The depth and level you take in this is up to you, but whatever

the religion requires us to know (i.e. the obligations), we should

know. Do whatever is in your power to develop your knowledge

of Islam. Attain the pearls of knowledge, wherever they may be
scattered.

After this, you need to look within yourself and begin tying your
‘il mwllkdagpe) to ‘“amal (deeds ) . "
‘“Closing the Gap’

Imam al-Ghazali raheema-hullah in his book said,
“Knowledge without actions is ]
knowl edge ®%re futile.?”

We can see from the life of Ibn al-Mubarak raheema-hullah that
he spent many years of his life in travel just to seek knowledge.
There was not a single scholar in his time who he did not make
an effort to visit and learn from. As he gained more knowledge
his character became more refined, his good deeds increased, his
speech became wise, humility took residence in his heart, and
the fear of Allah sub-haanahu wa-t a ° aemisted inside him
alongside hope and love. This was Ibn al-Mubarak raheema-
hullah closing the gap between his knowledge and actions.
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It is simply impossible for a person to learn and increase their
knowledge (with sincerity), and yet their deeds remain the same

or worse yet, decrease. It is not possible because the nature of
‘“ilm (sacred knowledge) i s orl i ke
stream of water; it cannot stand still. This flow of water spreads

and reaches far, gushing from the source towards the hills, lands

and soil where it is needed.

When your heart captures knowledge, it begins to pump it

through your every limb.

So your prayer improves - because your understanding of it has
improved. Your fasts have more depth and make you more

devout - because their purpose is clearer to you. You cling to the

Sunnah more - because your love and appreciation of the
Messenger salla-l | a a h u * esdllamy has inweased
tremendously. Your tongue remains moist with words of
Remembrance and it begins to call people to the Way of Alldh
sub-haanahu wa-t a’ alud wma us e t he “ilm wt
captured in your heart has now travelled to the tongue and
established itself there.

In a nutshell, you become affected by the knowledge that you
have gained and thus you begin to exude it in your life.
Knowledge begins to show through your actions.

When this happens, you will realise that you have crossed the
distance you were required to cross and you have indeed closed
the gap. It is a distance of varying lengths for different people.
For some, the distance is short because they were already in the
pastures of righteous deeds, and for some, the distance is long
and arduous because these deeds were missing from their lives.
Whatever the case, we all have a distance to cross in order to
connect our knowledge with actions.
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So when you hear a verse from t he Qur’ an
something, pay heed, and contemplate on all the ways that you
can embody that verse. Think; is it a command which you can
answer to and begin applying, or is it a prohibition which you
can respond to by abstaining? When you come across a hadith of
the Prophet sallal-l a a h u * edllamy playi heedand see all
the ways that you can apply it to your life. Does it contain a
wisdom which you can take on board? When you read the
statements or read about the lives of the scholars and the
righteous, pay heed and study them. Do they contain an inspiring
point which you can benefit from?

Whatever you read and it captures your mind and heart,
immediately make a conscious effort to begin the journey of
closing the gap between that piece of knowledge and your
actions. This is when you truly benefit from your talab al-* i.l m

161 Ayyuhal Walad

1.[3
\
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Some Advices: Beautify Your Character

It is extremely off-putting to see a student of knowledge or
someone learned in the religion, possessing bad character. It is
an ugly thing to see because it shows that this is a person who
has not truly benefited from their knowledge. It shows that they
did not close the gap between knowledge and deed, nor did they
make that journey, nor have they embodied the sacred
knowledge which they have sought.

It is reported that Mukhallad ibn al-Husayn raheema-hullah said
t o ‘“ Ab d u-Mubarkk rahebrmu-hidldh,

d of abundant

“We are more e
h ”

in ne
abundance " n hadit
It is also reported that Yahya ibn Muhammad al-* A n br@heema-
hullah said,
“Knowledge without good charact
and a character without knowledge is like a body without a

spi®it.”

A person can keep seeking knowledge, but it becomes
problematic beyond a certain point if their character is not also
being refined by the knowledge which they are attaining. Like
the fire without fuel, it will soon die out. If we do not pay careful
attention to the inner workings of our heart and our character,
we run the risk of not remaining on the path of talab al-* i 1 m.
Indeed, we run the risk of not remaining on the path of the
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righteous altogether. What we must do is take time to absorb
this beautiful knowledge which we are gaining, allow it to enter
the depth of our hearts, and allow it to change our character for
the better.

Scrutinise your actions and think before you take a step. Be more
alert of your surroundings and ponder over the consequences of
your deeds. When you speak, consider your speech before it
leaves your tongue because once it is spoken, it cannot be taken
back easily.

Ibn al-Qayyim raheema-hullah said,

“Speech remains as a slave t
mouth,youb e c o me it*s sl ave.

We are bound by the words we utter and we are judged by the
steps we take. The wise one is he who does not spend most his
life speaking without consideration - only to spend the rest of his
life apologising and making amends for the mayhem his speech
has caused. Rather, the wise one is he who protects himself
against that in the first place by choosing his words carefully and
taking a moment to think before letting his tongue loose.

Layth irdheemaShallahdilways used to say to the people
of hadith,

"

“Ab dul 1-Muibiarak baheerm-hullah himself said,

“1 spent thirty years learning

Learn forbearance be®ore learni

twenty years |l e®%rning knowledge.
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This is because your need for good character, forbearance and
patience will begin to far outweigh your need for increasing
knowledge. The hardships of life will no doubt be upon you in
various forms, and although you may know what to do at times
(i.e. be patient), actually doing so may be a problem if your
character does not possess the right traits.

Sometimes, if you do not take time to become a more patient
person or develop a good character, then the very act of seeking
knowledge will force you to do so.

Toexplainf urt her; when a person begi
they often begin with enthusiasm, motivation and zeal. They

begin with good intention and a solid plan. But one of the
purposes behind memorising the
Words of Allah sub-haanahu wa-t a ° dsatd cueate an internal
change and this cannot happen without an internal battle. So the

tests of the Most Merciful will appear in your life. You will begin

to struggle and face obstacles. Every time you are patient and
overcome a certain trial, you are raised in degree and although

y ou don’ t realise it y ou b e
characteristics like patience and forbearance, softness in
character, lessened speech, wisdom, and reliance on Allah sub-
haanahu wa-t a ' at@m hame just a few. This is something I
always try to convey in any Hifdh al-Qur’ @an s essi on:
same goes for everyone who is on the path oftalabal-* i 1 m.

Consider the following passage which may drive the point home:

“Memorising the Qur’ dingtheWordsoft j i
Allah sub-haanahu wa-t a* aal a. No . It is mu
understanding the meaning and by making a sincere move to truly

live these words, you will come to see that it is actually a
magnificent journey. It is a journey that takes you through paths

you never thought you would ever tread. A breath-taking trip that
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will throw you into a sea of knowledge, cast you under the shade of
guidance, ascend you to lofty clouds, and bring you back to the
harsh realities of life - but as a hakim (wise one). It will take you
through paradigm shifts, open your eyes to the unseen and the
unheard, it will challenge you, test your limits, break you down and
then rebuild you from new. It will teach you what patience really
means, what endurance is, what reliance tastes like, where
sincerity comes from, what it means to believe in yourself and most
importantly, it will teach you that your success in life and this
unpredictable path truly comes from Alldh sub-haanahu wa-
ta’aal a i n accor @hoyouvwanttode awdithe
level of your faith & driving force.

It is a journey designed so specifically for you, so unique to you.
Don’ t run | est you stumble,

y 01

don

don’t stop lest the g andanaightwwilh d s

never be the same again. You will struggle with yourself and
others, you will feel pains that only Alldh sub-haanahu wa-t a ’
knows of, but the sweet taste in your mouth will never let you give
up. There will be dashed hopes, failed attempts, and you might miss
the train more than once - but the ignited flame of passion within
you will not let you be, so you carry on.

You will be tested and taught your boundaries, not as a
punishment, but as the greatest act of kindness you will ever
witness: being shown that your barriers are just that - your

aal a

barriers - a n d not Adahalivhwa-¢ a s a bl a . He |

show you your strengths and increase them for you, show you your
weaknesses and help you overcome them. He will make sure that
youwit ness all the battlefield-s
salaam; you will battle forces from Shaytdn, from your
surroundings, from your emotions, and you will battle the greatest
force to reckon with: your mind and soul. Alldh sub-haanahu wa-
t a ' awill letgyou fight in these plains, but He will make sure that
you not only win the battle, but that you win the entire war.
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As you endure and develop grip on this path you will start to feel
physically, mentally and spiritually stronger. You breathe on a
deeper level, you see further than you did before, your heart
captures what it could not before, and it dawns on you that you are
emerging as a completely different person. Your mind is
alarmingly clearer, your knowledge more vast, and your ability to
understand and comprehend is more than you knew. The blessings

in your |life do not stop coming,
you feel the secure presence and serenity of Alldh sub-haanahu wa-

ta’  aal a in your L'ife, you ar e
continuously improving and the signs all seem to point in one
direction: Go forward.

As you arrive in the end, you arrive as a musdfir (traveller) reaches

home, as a hero returning from the front lines, as a beloved coming

back to whom he left behind. You arrive with the greatest smile on

your face and a radiant glow in your heart. You look back and see
that you’ve <crossed over a real
existed. As an enlightened believer you emerge walking with light
upon a | ight e &isthesdame, but ygud Noyyoumidl m
never be the same. What just took place is a transformation like no

ot her, promised t o al l wh o deci
this world without treading thi :
memorising, learni n g , or rather ‘“living’

with you as your brothers, and Alldh sub-haanahu wa-t a ' disa | a
guiding you back to Him for rewards that no eye has seen, no ear
has heard of and no heart of yours ever thought possible.

A person will know that they have benefited from their
knowledge when it appears in their character, their speech, their

dealings with others, and their insight as well as their foresight.

Hasan al-Basri raheema-hullah once said,
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“The student of k n oused te le geen;in his i s ]
hearing, his si¥’ht and his humil

What is required of us is to change. Some people change through
gaining knowledge, others change through hardships, some do so
through being inspired, and others have their own experiences.
One of the easiest ways of changing, is to emulate.

Habib ibn Shahid raheema-hullah said to his son,

“O0 beloved son, accompany the j
from them and take from their good character, for that is more
beloved to me than muchof (s eeki 8% ) hadith.”

If we cannot accompany the jurists and scholars, it is imperative
for us to read and ponder over their biographies as well as the
biographies and life stories of the narrators and the righteous
people of the past - because learning about them helps us to
learn about their character and manners. When we study these
traits of theirs, we will thus become inspired and embody them
too.

Imam Abu Hanifah raheema-hullah said,

“The stories of t he sthath ol a r s
much of figh (jurisprudence) because they are about the fine
manners of a people #nd their goc
Another one of the Salaf said,

«

Stories are soldiers from the s
hearts of Hi §rAwhidyjd’ atel'mads, st

In Stirah HOd, Allah sub-haanahu wa-t a ° cags| a
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“And all (the stories) that

Messengers is in order that We may make strong and firm your
heart thereby..”
[Strah HGd 11: 120]

So stories and biographies serve a great purpose for us, and
hence t he Qur’ an is filled
Prophets, righteous people of the past, perished nations, people
who made ground-breaking stands and statements, and much
more.

162 Min Huda al-Salaf fi Talabal-* 1 1 m, by Dr. MZalrdmil d i bn Matr al
163 Ibid

164 Al-Jawab al-Kafi, by Ibn al-Qayyim

165y 5mi* Bdyam wal Fadl i-Bair, by Ibn *‘Abd al

166 Mathtimal-l nt i amnnhh, by HQadhiarm A1Ab'dUqdah

167 Ibid

168 Tadhkiratal-S & mi “Mutekallim fi Adabal-* A1 i sMuwal’ allim, by Ibn
169 Mathtimal-l n t i Sumdah 1 i

170 Ibid
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Be Inspired by Legends

Inspiration is a fuel which has often launched people into action
and change. Historical personalities are taken as examples
because of their inspiring tales and biographies. People in our
current day and age are taken as role models because they
inspire the masses. Their achievements are often trophy-like
and become goals for others.

We look up to people who inspired us. We strive to become just
like them or even better, because seeing them or hearing about
them has sparked the flame of passion and inspiration in our
hearts.

It is a wonderful thing to have inspiration. It is what causes the
author to begin writing that best-selling book. It is what causes
the criminal on the street to change and turn his life around. It is
what causes the student to become a star pupil. It is what causes
a person to start and propel their career or business. It is what
causes a person to become God-conscious after having been
heedless. It is what causes the dead heart to come back to life.

Without inspiration, we would forever be lounging in deep
pitfalls and suffering many drawbacks. So we all need some
inspiration in our lives to make a change and make a difference.

Personally, t h e FMulbaeak rahbemd-hallohd u 1 1

and subsequently writing his biography was one of the most
inspiring things for me. In fact, I rarely read about the lives of
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the righteous scholars without walking away with some
inspiration.

[ ndividuals | i kMubarakArbhdemd-hullath werie b n
beacons of light then, and they continue to be beacons of light
today.

“Abdull ah iradhiry a M1d s1’a th dencouraged htlwose
around him to become an inspiration in society; to guide others by
action and upright conduct even if their name remained unknown.

It was important to them that their actions preceded their name
i.e. they did not need to be
people to benefit from them.

[ bn Mmadhi-yhadl | a a hsaid, * a n h u

“C0O0 peoplel!) Be t he springs o f
guidance! Stick to your homes and be like a light in the night,
revivers of hearts, wearing worn-out clothes. You will then be
known by the people of the heavens and be hidden among the
people ofithe earth.”

Always seek out inspiration, and allow yourself to be inspired.
Soak in your surroundings and seek out the signs of Allah sub-
haanahu wa-t a ’ dherkiw because with the right intention and
with an open mind, we can be inspired and moved by the smallest
of things - a kind word, a small gesture of help, the way animals
interact with each other, the way the Decree of Allah sub-haanahu
wa-t a ° awfoldsin the lives of others and in our own lives, and
so on. There are signs from Allah sub-haanahu wa-t a ’ aim | a
everything around us, but it is upon us to wake up from the deep
sleep and slumber which we are in and seek out these signs and
lessons which will motivate us for life and lead us in the right
direction.

113



Take an example from the biographies of towering figures like Ibn
al-Mubarak raheema-hullah and rectify your life, but more
importantly, take an example in the towering figure whom all
these personalities took as an example and a role-model: the
Prophet Muhammad sallal-l a a h u * asdllany Hiniself. vHe
salla-l 1 a a h u  ‘-sallam ds ithe mast multi-faceted and
multi- talented personality that history has ever seen, and this is a
trait of Prophethood (nubuwwah) because all the Prophets, upon
them be peace, were sent as true leaders to guide mankind. They

led enriching and inspiring 11ive

the way of Allah sub-haanahu wa-t a ’ avas bosuccessful.

They had families and normal responsibilities just like you and I,

as Allah sub-haanahu wa-t a ° ®aid] a

“And indeed We have
sent Messengers before
you,
and made for them wives
and of fspring.
[SGrahal-Ra’ d 1 3: 38]

”

Why is Alldh sub-haanahu wa-t a ° dndotming us of this? To

show us that these great Messengers who carried the huge

responsibility of delivering
normal individuals like you and I. The fact that they carried a

massive burden did not make them function any less in life, nor

did it stop them from being multi-talented.

They are to be taken as an inspiration - upon them be peace.

After them, the scholars and the righteous also have their lives
laid out for us to read and also gain some inspiration from.
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[t is my hope that this humble work serves that purpose. It is my
hope that the life of Ibn al-Mubarak raheema-hullah, about
whom very little is known, can finally be studied.

Those who are ready to open their hearts can have their hearts
filled with ambition, hope, firm resolve and drive, and the
inspiration they need to rectify their lives and follow in the
footsteps of our pious predecessors who followed in the
footsteps of our great Messenger Muhammad sallal-I a a h u
wa-sallam; step by step, word by word, and deed by deed.

In the words of Prophet Ibrahim * a | asgldam, s

“ My dlGoamt me wisdom (authority),
And join me with the righteous,
And grant me an honourable mention in later
generations,
And place me among the inheritors of the Paradise of
Delight. "~

[Sirahal-S hu’ r a-85¢ 2 : 8 3
May Allah sub-haanahu wa-t a ° agrait ais fulfilling lives of
great worth, filled with righteous deeds that spring from strong
faith, and may we be blessed with honourable mentions after
our death and on the Day we stand in front of Him, Amin.

\:)l&;&@\ ?;' ’A"'E;":’ \5;\3\ é:}L\ 4 c’s \
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All praise is due to Allah by Whose Blessing all good things are
completed.
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